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All praises belong to Allāh, and may His Peace and Blessings be upon His 

final Prophet and Messenger 

 

EDITOR’S NOTE 

 

This treatise is based on the six part lecture series entitled: „Tawhīd wa‟l-

Qitāl‟,
1
 delivered by Shaykh Hārith an-Nadhārī, may Allāh accept him. It is 

centred around the Hadīth: The Messenger of Allāh  said: “I have been 

ordered to fight against the people until they testify that there is none worthy 

of worship except Allāh and that Muhammad is the Messenger of Allāh…”  

Based upon this Hadīth, the Shaykh has derived various benefits relating to 

Tawhīd and Jihād. In addition, a number of the legal rulings (Ahkām
2
) 

pertaining to Jihād have been included within the Shaykh‟s lectures on this 

topic. 

The significance of this topic cannot be overstated, especially for the 

Mujāhidīn. As it is Wājib for the Muslim today to wage Jihād, it also 

becomes Wājib for him to have knowledge of the Islamic rulings 

surrounding Jihād, and train and prepare himself to engage in Jihād. As 

Allāh says: 

اُّأْسَتَطْعُتمَوأِّّعدُُّّ﴿ ﴾وأُّلَُهمُّمَّ  

And prepare against them whatever you are able…
3
 

Likewise, the principle in Fiqh states, „that which is required to fulfil a Wājib 

is itself Wājib,‟
4
 therefore in order for the Muslim to avoid being like those 

                                                           
1
 Tawhīd wa‟l-Qitāl: Monotheism and Fighting (in the cause of Allāh) 

2
 Ahkām (أٔحكام), pl. of Hukm (حكم): Islamic ruling 

3
 Al-Anfāl (8):60 
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who Allāh described as those who are astray
5
 he must precede his actions 

with knowledge. 

Due to the efforts of those who wish to undermine and distort the pristine 

teachings of Islām, the worship of Jihād and all of the issues surrounding it, 

have been largely obscured from the Muslims. We find that Islāmic books 

and lectures are filled with every issue, big and small, detailing the 

intricacies and finer points of every act of „Ibādah under the sun, however 

the Muslim is hard pressed to find a single book or lecture giving Jihād the 

justice it deserves, especially in the English language. This is despite the 

command of Allāh: 

﴾َفَقاتِْلُّفِيَُّسبِيِلُّأللَِّهَُّلاُّتَُكلَُّفُّإِٔلَّاُّنَْفَسَكَُُّّۚوَحرِِّضُّألُْمْؤِمنِينَُّ﴿  

 So fight, [O Muhammad], in the cause of Allāh; you are 

not held responsible except for yourself. And incite the 

believers...
6
 

Once the Prophet  migrated to Madinah, he waged Jihād until he returned 

to Allāh,
7
 and likewise his companions raised and carried on his blessed 

banner until Allāh open for them the kingdoms and treasures of the 

Byzantines and the Persians. The early believers were the deepest in 

knowledge and closest in their connection to Allāh the Exalted, and they 

never left Jihād or abandoned their longing for Martyrdom in the cause of 

Allāh. So much so that Allāh‟s Messenger , the one who was free from 

sin, even ardently desired Martyrdom for himself, despite the fact that Allāh 

had promised to protect him from all of his enemies. He  wished,  

                                                                                                                               
4
يتمُّألوأجبُّإٔلاُّبهُّفهوُّوأجبُّلاما    

5
 Al-Fātihah (1):7 

6
 An-Nisā‟ (4):84 

7
 The scholars differed over the exact number of battles the Prophet  led. In Sahīh 

Muslim, Jābir relates that he  led twenty-one battles, while Zayd ibn Arqam reports 

seventeen. However, ibn Ishāq numbers them at twenty-seven, and ibn an-Nuhhās records 

twenty-eight battles in the ten years the Prophet was in Madinah, in addition to 

dispatching his companions on fifty-five military expeditions and detachments during the 

same period. Refer to Mashāri‟ al-Ashwāq, pp.255-281, and pp.355-367 in the English 

translation  
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ُّمَُّّ،ُّثُُّلَُّقتَُّاُّّْوأُّفَُّغزُُّأُُّّّّمَُّّ،ُّثُُّلَُّقتَُّاُّّْفَُُّّأللهُُِّّيلُِّبُِّوأُّفيُّسَُّغزُُّنُّأُّّّأُُّّّّدتُُّدُِّوَُّلَُُّّهُِّدُِّيَُّبُُِّّد ُّمَُّّحَُّمُُُّّفسُُّيُّنَُّذُِّوألَُّّ
لَُّقتَُّاُّّْوأُّفَُّغزُُّأُّّّ  

“In the name of whom Muhammad‟s soul is in His Hand, I wish I could fight 

in the cause of Allāh and then be killed, and then fight and then be killed, 

and then fight and then be killed.” 
8
  

However, with the deepest regret we find that many of the Muslims today 

wishes and aspirations could not be further from those of the Prophet  and 

his trustworthy companions. 

Therefore, it was decided to translate, and make accessible for the English 

reading audience, this extremely beneficial work by Shaykh Hārith an-

Nadhārī. 

The text of this treatise follows the Shaykh‟s speech as much as is possible. 

However at times, some of the sentences have been re-arranged to facilitate 

readability in the English language. Additional comments and footnotes have 

been added where appropriate. In addition, references for some of the 

evidences the Shaykh cites, or alludes to, were also added to the text. 

May Allāh reward the Shaykh for his Jihād and Da‟wah, and bring about 

benefit to the Muslims through it. Āmīn.  
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 Rabi‟ al-Awwal, 1438 (8/12/2016) 

 

 
                                                           

8
 Sahīh al-Bukhārī, Sahīh Muslim, and Sunan an-Nasā‟ī  
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 شيخ     حارث     ابن     غازي     النظاري

SHAYKH HĀRITH IBN GHĀZĪ AN-NADHĀRĪ 

 

Shaykh Hārith ibn Ghāzī an-Nadhārī, real name Muhammad al-Murshidī. It 

has been reported that he studied at al-Imām University in Sana‟a, Yemen.  

He was a member of the Sharī‟ah Committee in al-Qā‟idah in the Arabian 

Peninsula (AQIP) and featured in numerous audio, written statements, 

books, and video releases by al-Malāhim Media, where he addresses many 

of the current issues and events facing Muslims today, and the Mujāhidīn in 

particular. Among some of his video releases were: 

 Tawhīd and Qitāl (6 parts) 

 Virtues of Martyrdom and Rewards of the Martyrs (5 parts) 

 Rules of Imārah (13 parts) 

 The Five Advices (3 parts) 

 With the Qur‟ān (8 parts) 

 One Ummah (3 parts) 

 The Good Reminders (21 parts)  

 The Sanctity of Muslim Blood 

 

Likewise, a number of his written works were translated into the English 

language, such as Mujāhidīn in the Cities, America in Yemen, and In the 

Companionship of the Qur‟ān. 

He was a key figure from among the scholars and Mujāhidīn that addressed 

and clarified many of the doubts and issues surrounding the disputes between 

some of the Jihādī groups. He sought to bring reconciliation between the 

disputing parties in a way that was pleasing to Allāh the Exalted. As He, the 

Glorified says, 
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ُّأللَّهَُُّّ...َوإِٔنَُّطائَِفَتاِنُِّمَنُّألُْمْؤِمنِيَنُّأْقَتَتلُوأَُّفاّّْصلُِحوأَُّبْيَنُهَماُّ﴿ ُُّّإِٔنَّ ُيِحبُّ
إِٔنََّماُّألُْمْؤِمُنوَنُّإِْٔخَوٌةَُّفاّّْصلُِحوأَُّبْيَنُّأَّّخَوْيُكْمَُُّّۚوأتَُّقوأُّأللََّهُُّّألُْمْقِسِطيَنُّ

﴾لََعلَُّكْمُّتُْرَحُمونَُّ  

And if two factions among the believers should fight, then 

make settlement between the two. […] The believers are but 

brothers, so make settlement between your brothers. And fear 

Allāh that you may receive mercy.
9
 

He was killed by a US drone strike that targeted the vehicle, in which he and 

three other brothers were travelling, in the region of Sa‟id, in Shabwah 

province, Sothern Yemen, on 11
th

 Rabi‟ al-Ākhir, 1437 H (31/1/2015). We 

ask Allāh to accept him from amongst the martyrs.  

Āmīn 

  

                                                           
9
 Al-Hujurāt (49):9-10 
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The Messenger of Allāh  said,  

يموأُّقُِّويُُُّّأللهُُِّّسولُُّأُّرَُّد ُّمَُّّحَُّمُُُّّنَُّّوأُُّّّّدوأُّلاُّإٔلهُّإٔلاُّأللهُُّشهَُّىُّيَُّتَُّّحَُُّّألنّاسَُُّّلُُّقاتُِّنُّأُّّْأُُّّّّرتُُّمُِّأُّّْ
ُّألٕاسلامُُِّّقُِّّحَُّمُّإٔلاُّبُِّهُُّمُّوأٔموألَُّهُُّمائَيُّدُِّنُِّّموأُّمَُّصَُّعَُُّّكَُّلوأُّذألُِّعَُّٕاذأُّفَُّفَُُّّكاةَُّؤتوأُّألزَُّّويُُُّّلاةَُّألصَُّ

مُّعلىُّأللهُِّهُُّسابُُّوحُِّ  
“I have been ordered to fight against the people until they testify that there is 

none worthy of worship except Allāh and that Muhammad is the Messenger 

of Allāh, establish the prayer and give the zakāh. Then, if they do that, their 

blood and wealth will be protected from me – except in accordance with the 

right of Islām. And their reckoning will be with Allāh, the Exalted.”
10

  

The above Hadīth can be divided into two parts, owing to the category of 

people dealt with: 

1. The Muslim. Those that testify, “There is no deity worthy of worship 

except Allāh…
11

” - their blood, wealth and honour are protected (harām) 

except for the rights of Allāh.
12

  

 

2. The Kāfir. Those that do not testify “there is no deity worthy of worship 

except Allāh” - their blood, wealth and honour are not protected (halāl) 

except for those who are excluded (by the Sharī‟ah).
13

 

 

Therefore it is important to know how to distinguish between those whose 

lives, wealth, and honour have been protected by Islām, and those whose 

lives, wealth, and honour are permissible to be taken by the Muslim. 

                                                           
10

 Sahīh al-Bukhārī, Sahīh Muslim, Sunan at-Tirmidhī, Sunan an-Nasā‟ī, Sunan Abū 

Dawūd, Ibn Mājah, Musnad Ahmad, al-Bayhaqī, Ibn Hibbān, al-Darqutni, and Muwatta‟ 

Imām Mālik.  

It was narrated by Ibn „Umar, Abū Hurayrah, Jabir Ibn „Abdullāh, Anas bin Mālik, Jarīr ibn 

„Abdullāh, „Aus ibn Abū „Aus, ibn „Abbās, Sahl ibn Sa‟d, al-Nu‟mān ibn Bashīr, Tāriq ibn 

Ashyam, Abū Bakrah, Mu‟ādh bin Jabal and Samura bin Jundub - may Allāh be pleased with 

them all.  Thus, the hadīth is Mutawātir, the absolute strongest form of Hadīth. 
11

ُّألله  ُّرسول ُّومحمد ُّألله ُّإٔلا ُّإٔله  There is not deity worthy of worship except Allāh, and“  لا

Muhammad is the Messenger of Allāh.” 
12

 i.e. the Hudūd (legal limits set by Allāh) 
13

 This is known according to the principle of Fiqh - al-Mafhūm al-Mukhālifah ( ألمخالفةُّمألمفهو ) 
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؟المسلم     من  

WHO IS THE MUSLIM? 

 

1. The one who testifies „there is no deity worthy of worship except Allāh 

(and Muhammad  is His Messenger)‟ out of his or her own free will, 

and  

2. Avoids the nullifiers of Islām 

 

 الرشوط     الشهادة

THE CONDITIONS OF THE SHAHĀDAH14 

 

The declaration of „there is no deity worthy of worship except Allāh‟  must 

be accompanied with a number of conditions for it to take effect and validate 

the belief of the one uttering it. Once these conditions are present in an 

individual, he or she is considered as a Muslim, thus sanctifying their blood, 

wealth, and honour, for as long as they refrain from any act that invalidates 

their Islām. 

 

Likewise, adhering to these conditions will save the believer from eternal 

punishment in the Fire. However, it does not guarantee that Allāh will not 

punish them, whether it be in this life or in the next, for any sins they may 

commit. 

 

 

 

 

 

 

                                                           
14

 To testify that, „There is no deity worthy of worship except Allāh, and Muhammad is the 

Messenger of Allāh.‟ 
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These conditions are: 

 

 (Knowledge) العلم .1

 

The first condition is that the person has knowledge of what they are saying 

(and believing in) and its meaning that, „there is no deity worthy of worship 

except Allāh.‟  
15

 Therefore, the one who merely utters the testimony of faith 

without understanding what it means has not fulfilled this condition.  

 

The evidence for this condition is found in the statement of Allāh the exalted,  

 

ََٰهُّإِٔلَّاُّأللَّهُُّ﴿ ﴾َفاْعَلْمُّأّّنَُّهَُّلاُّإِٔلَ  

So know, [O Muhammad], that there is no deity except 

Allāh…
16

 

 (Certainty) اليقني  .2

 

This means that one who says, „There is no deity worthy of worship except 

Allāh, and Muhammad is the Messenger of Allāh,‟ has complete certainty in 

the statement. As such, the one who harbours doubts regarding this cannot be 

considered as a Muslim.  

 

The evidence for this condition is found in the noble verse, 

 

ُّلَْمَُّيْرَتاُبوأَُّوَجاَهُدوأُّنََّماُّألُْمْؤِمُنوَنُّألَِّذيَنُّأَٓمنُُّإ﴿ وأُّبِاللَِّهَُّوَرُسولِِهُّثُمَّ
اِدقُونَُّ َٰئَِكُُّهُمُّألصَّ ﴾بِاّّْمَوألِِهْمَُّوأّّنُفِسِهْمُّفِيَُّسبِيِلُّأللَِّهُُّّۚأّْولَ  

 

                                                           
15 Shaykh Muhammad ibn „Abd al-Wahhāb says in his book „The Three Fundamental 

Principles‟, that the meaning of the (first part of the) testimony of faith  is, 

وحدهُّلاُّمعبودُّبحّقُّإٔلاُّألله  
16

 Muhammad (47):19 
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The believers are only the ones who have believed in Allāh 

and His Messenger and then doubt not but strive with their 

properties and their lives in the cause of Allāh. It is those 

who are the truthful.
17

 

 (Acceptance) القبول .3

 

This means to accept everything that the religion of Islām in its entirety 

entails. Evidence for this condition is derived from the noble verse, 

 

ََٰهُّإِٔلَّاُّأللَُّهَُّيْسَتْكبُِروَنَُّوَيُقولُوَنُّأّّئِنَّاُّلََتارِكُوُّ﴿ إِٔنَُّهْمَُّكانُوأُّإَِٔذأُّقِيَلُّلَُهْمَُّلاُّإِٔلَ
ْجُنون ُّ ُّمَّ ﴾أٓلَِهتَِناُّلَِشاِعر   

Indeed they, when it was said to them, “There is no deity but 

Allāh,” were arrogant. And were saying, “Are we to leave our 

Allāh’s for a mad poet?”
18

  

 

 (Compliance) اإلنقياد .4

 

Where the condition of „acceptance‟ is strictly an action of the heart, 

„compliance‟ however manifests itself on the limbs of the believer. As such, 

he or she willingly obeys Allāh and His messenger  in whatever they 

command or prohibit. 

 

As Allāh, the Most High says, 

 

َُّلاَُّيِجُدوأُّ﴿ َفَلاَُّوَربَِّكَُّلاُُّيْؤِمُنوَنَُّحتَّىُُّٰيَحكُِّموَكُّفِيَماَُّشَجَرَُّبْيَنُهْمُّثُمَّ
ا اَُّقَضْيَتَُّوُيَسلُِّموأَُّتْسلِيم  مَّ اُّمِّ ﴾فِيُّأّّنُفِسِهْمَُّحَرج   

 

                                                           
17

 Al-Hujurāt (49):15 
18

 As-Saffāt (37):35-36 
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But no, by your Lord, they will not [truly] believe until they 

make you, [O Muhammad], judge concerning that over 

which they dispute among themselves and then find within 

themselves no discomfort from what you have judged and 

submit in [full, willing] submission.
19

 

 (Truthfulness) الصدق .5

 

This condition necessitates that the one who bears witness that, „there is no 

diety of worship except Allāh, and Muhammad is the Messenger of Allāh,‟ 

does so truthfully, and does not falsely bear witness to their belief in Allāh 

and His messenger  as the Munāfiqīn (hypocrites) do. 

 

In this light, the Prophet  said, 

 

دأ َُّعبُدُهُّوَرسولُُهُِّصدقاَُِّمنَُّقلبِِهُّإٔلاُّماُّمُِّ ُُّمَحمَّ ُّأّّنُّلاُّإٔلهُّإٔلاُّأللهُّوأٔنَّ َُّيشَهد  نُّأٔحد 
َمُهُّأللُهَُّعلىُّألنَّارُِّحَُّ رَّ  

 

 “Allāh shall forbid the fire from anyone that bears witness truthfully from 

his heart that there is nothing worthy of worship except for Allāh and that 

Muhammad is His slave and messenger.” 
20

 

 

 (Sincerity) اإلخالص .6

 

This means that the one bearing witness to their faith does so sincerely, and 

not doing so to show off in front of people, nor out a fear of being killed. 

While an insincere declaration of faith may well benefit one in this life by 

protecting the claimant‟s life and wealth from the Muslims, it will be of no 

benefit in the hereafter wherein Allāh, the all-Seer the all-Knower ,will 

expose this great lie. 

                                                           
19

 An-Nisā‟ (4):65 
20

 Sahīh al-Bukhāri and Sahīh Muslim 
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The evidence for this condition is evident in the noble verse, 

 

َلاَةُّ﴿ يَنُُّحَنَفاَءَُّوُيِقيُموأُّألصَّ َوَماُّأِّْمُروأُّإِٔلَّاُّلَِيْعُبُدوأُّأللََّهُُّمْخلِِصيَنُّلَُهُّألدِّ
لَِكُِّديُنُّألَْقيَِّمةَُِّوُيْؤتُوأُّألزَُّّ ﴾َكاَةَُُّّۚوَذَٰ  

And they were not commanded except to worship Allāh, 

[being] sincere to Him in religion, inclining to truth, and to 

establish prayer and to give zakāh. And that is the correct 

religion.
21

  

 

 (Love) المّحبة .7

 

The believer is required to love Allāh and His messenger , not harbouring 

any hatred or dislike for Allāh or His messenger .
22

 

 

 

 

 

 

 

 

                                                           
21

 Al-Bayyinah (98):5 
22

 Allāh the Exalter further expounds on this concept in Sūrah at-Tawbah (9:24) saying, 

قُْلُّإِْٔنَُّكاَنُّأَٓباُؤكُْمَُّوأّّْبَناُؤكُْمَُّوإِْٔخَوأنُُكْمَُّوأّّْزَوأُجُكْمَُّوَعِشيَرتُُكْمَُّوأّّْمَوأٌلُّ﴿
ُّإَِٔلْيُكْمُِّمَنُّأللَِّهُّ أْقَتَرْفُتُموَهاَُّوتَِجاَرٌةَُّتْخَشْوَنَُّكَساَدَهاَُّوَمَساِكُنَُّتْرَضْونََهاُّأَّّحبَّ

ِفيَُّسِبيِلِهَُّفَتَربَُّصوأَُّحتَّىَُّٰيأْتَِيُّأللَُّهُّبِاّّْمِرِهَُُّّۗوأللَُّهَُّلاَُّيْهِديُّألَْقْوَمَُُّّوَرُسولِِهَُّوِجَهاد ُّ
﴾ألَْفاِسِقينَُّ  

Say, [O Muhammad], “If your fathers, your sons, your brothers, your wives, your 

relatives, wealth which you have obtained, commerce wherein you fear decline, and 

dwellings with which you are pleased are more beloved to you than Allāh and His 

Messenger and Jihād in His cause, then wait until Allāh executes His command. And 

Allāh does not guide the defiantly disobedient people.”   
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Allāh says, 

 

ُّأللَِّهُُّّۖ﴿ أُُّيِحبُّونَُهْمَُّكُحبِّ َوِمَنُّألنَّاِسَُّمنَُّيتَِّخُذُِّمنُُّدوِنُّأللَِّهُّأّّنَدأد 
َُُّّوألَِّذيَنُّأَٓمُنوأُّأَّّشدُُّّ ُحبًّاُّلِّلَِّهَُُّّۗولَْوَُّيَرىُّألَِّذيَنَُّظَلُموأُّإِْٔذَُّيَرْوَنُّألَْعَذأَبُّأّّنَّ

ُّأللََّهَُّشِديُدُّألَْعَذأبُِّ اَُّوأّّنَّ َةُّلِلَِّهَُّجِميع  ﴾ألُْقوَّ  
 

And [yet], among the people are those who take other than 

Allāh as equals [to Him]. They love them as they [should] 

love Allāh. But those who believe are stronger in love for 

Allāh. And if only they who have wronged would consider 

[that] when they see the punishment, [they will be certain] 

that all power belongs to Allāh and that Allāh is severe in 

punishment.
23

 

 

Therefore, the one who testifies that „there is no deity worthy of worship except 

Allāh, and Muhammad is His Messenger,‟ adheres to the aforementioned conditions 

and avoids the nullifiers of Islām is a Muslim. In addition, he or she has protected 

their lives and wealth from the believers, “except in accordance with the right of 

Islām. And their reckoning will be with Allāh, the Exalted.” 
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 Al-Baqarah (2):165 
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ال    إهل     إال     اهلل     األركان  

THE PILLARS OF ‘THERE IS NO DEITY WORTHY OF 

WORSHIP EXCEPT ALLĀH’ 

 

The statement „there is no deity worthy of worship except Allāh‟ has only 

two pillars that the believer must adhere to in order to remain within the 

folds of Islam. They consist of (1) negation and (2) affirmation.
24

 

They are: 

1. Disbelief in Tāghūt, which corresponds to the first part of the testimony 

of faith, „there is no deity worthy of worship…‟ while 

2. Belief in Allāh, corresponds to the second part, „… except Allāh.‟ 

 

The evidence for this is apparent in the statement of Allāh the Exalted:  

َُُّّۚفَمنَُّيْكُفْرُّبِالطَّاُغوِتَُّوُيْؤِمنَُُّّلاُّإِْٔكَرأَهُّفِي﴿ يِنَُُّّۖقدُّتََّبيََّنُّألرُّْشُدُِّمَنُّألَْغيِّ ألدِّ
﴾بِاللَِّهَُّفَقِدُّأْسَتْمَسَكُّبِالُْعْرَوِةُّألُْوْثَقىَُّٰلاُّأنِفَصاَمُّلََهاَُُّّۗوأللَُّهَُّسِميٌعَُّعلِيمٌُّ  

There shall be no compulsion in [acceptance of] the 

religion. The right course has become clear from the wrong. 

So whoever disbelieves in tāghūt and believes in Allāh has 

grasped the most trustworthy handhold with no break in it. 

And Allāh is Hearing and Knowing.
25

 

                                                           
24

 In Arabic, the terms نفيُّوإٔثبات are used 
25

 Al-Baqarah (2):256 
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Belief in Allāh comprises of what has preceded, in addition to believing in 

His angles, books, messengers, the Day of Reckoning, and Allāh‟s divine 

decree (Qadr).
26

  

 

؟  طاغوت     معنى     ما  

WHAT IS A TĀGHŪT? 

 

In its linguistic definition, the term Tughyān
27

 refers to „exceeding the 

boundary‟ (the one that does this would then be referred to as a Tāghūt.
28

 

However, in its Shar‟ī (Islamic) definition it refers to, as defined by ibn 

Qayyim, 

 الطاغوت: لك ما جتاوز به العبد حّده من معبود أ و متبوع أ و مطاع
“Everything that the slave exceeds the boundaries (of the Sharī‟ah) in; with 

(regards to) being worshiped, or followed, or obeyed.”  

 

According to the above definition, it becomes apparent that there are many 

different types of Tawāghīt.
29

 Amongst them, there are those that are 

worshiped besides Allāh, or followed in contradiction to the dictates of 

Tawhīd, or obeyed in contradiction to the command of Allāh and His 

messenger . 

 

The different types of Tāghūt can be summarised into four groups, 

 

1) The first of which is the Shaytān.  

 

                                                           
26

 These articles of faith are found in the Hadīth of Jibrīl, recorded in Sahīh Muslim, in 

which, when questioned about belief, the Messenger of Allāh responded,  

هُِّرُِّّوشَُُّّهُِّيرُِّخَُُّّرُِّدَُّلقَُّنُّبُِّؤمُِّوتُُُّّألآخرُُِّّومُُّويُُُّّهُِّلُِّسُُّورُُُّّهُِّبُِّتُُّوكُُُّّهُِّتُِّكَُّئُِّلاومَُُّّاللهُِّنُّبُِّؤمُِّأٔنُّتُُّ  
“It is to believe in Allah, His angels, His books, His messengers, the Last Day and to believe 

in the divine decree, [both] the good and the evil thereof.” 
27

 طغيان 

28
 طاغوت 

29
يتطوأغ   pl. of Tāghūt.  
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Allāh the Exalted says about him,  

 

ُُّمبِيٌنُّ﴿ َُّهُّلَُكْمَُّعُدوٌّ ُّإِٔن ْيَطاَنۖ أّّلَْمُّأّّْعَهْدُّإِٔلَْيُكْمَُّياَُّبنِيُّأَٓدَمُّأّّْنَُّلاَُّتْعُبُدوأُّألشَّ
َذأُِّصَرأٌطُُّمْسَتِقيمٌُّ ﴾َُّوأِّّنُّأْعُبُدونِۚيَُّهَٰ  

 

Did I not enjoin upon you, O children of Adam, that you not 

worship Satan - [for] indeed, he is to you a clear enemy - And 

that you worship [only] Me? This is a straight path.
30

 

 

2) The second is the ruler, or judge, who replaces the Sharī‟ah (laws) of 

Allāh. He, the Most High, says about them, 

 

َٰئِكَُّ﴿ ﴾ُهُمُّألَْكافُِرونََُُّّوَمْنُّلَْمَُّيْحُكْمُّبَِماُّأّّنَْزَلُّأللَُّهَُّفاّْولَ  
 

… And whoever does not judge by what Allāh has revealed - 

then it is those who are the disbelievers.
31

 

 

3) In this era, the parliamentary assemblies fall within the realms of the 

Tawāghīt worshiped besides Allāh. This is because they are legislative 

assemblies who create and implement laws contrary to the Sharī‟ah of 

Allāh. 

 

Allāh says about such assemblies,  

 

ينُُِِّّمنَُُّّلَُهمَُُّّْشَرُعوأُُّشَرَكاءُُُّّلَُهمُُّّْأّّمُّْ﴿ َُّكلَِمةَُُُّّولَْوَلاُّأللَّهُُُّّۚبِهَُُِّّيأَْذنُُّّْلَمَُُّّْماُّألدِّ
﴾أّّلِيمٌَُُّّعَذأبٌُُّّلَُهمُُّّْألظَّالِِمينَُُّّإِٔنَُّّوََُُّّبْيَنُهمُُّّْۗلَُقِضيَُُّّألَْفْصلُِّ  

 

Or have they partners [i.e., other deities] who have ordained 

for them a religion to which Allāh has not consented? But if 

not for the decisive word, it would have been concluded 

                                                           
30

 Yā-Sīn (36):60, 61 
31

 Al-Mā‟idah (5):44 
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between them. And indeed, the wrongdoers will have a 

painful punishment.
32

 

 

4) While the forth is the United Nations (UN), who order mankind to submit 

to the legislation of Kufr, in the shape of their constitution which requires 

submission to their international laws and resolutions.  

 

However, Allāh says about those who recognise such entities, 

 

َلُِّمْنُّأّّلَْمَُّتَرُّإِٔلَىُّألَِّذيَنَُّيْزُعُموَنُّأّّنَُّهْمُّأَٓمُنوأُّبَِماُّأّْنِْزَلُّإِٔلَْيَكَُّوَماُّأّْنْزُِّ﴿
َقْبلَِكُُّيِريُدوَنُّأّّْنَُّيَتَحاَكُموأُّإِٔلَىُّألطَّاُغوِتَُّوَقْدُّأِّْمُروأُّأّّْنَُّيْكُفُروأُّبِِهُّ

أ ْيَطاُنُّأّّْنُُّيِضلَُّهْمَُّضَلال اَُّبِعيد  ﴾َوُيِريُدُّألشَّ  
Have you not seen those who claim to have believed in 

what was revealed to you, [O Muhammad], and what was 

revealed before you? They wish to refer legislation to 

tāghūt, while they were commanded to reject it; and Satan 

wishes to lead them far astray.
33

 

 

Disbelief in Tāghūt, comprises of disbelieving in every deity worshiped 

besides Allāh, and is manifested through the actions of the heart, tongue and 

the limbs, in much the same way as  belief (Īmān) in Allāh also comprises of 

actions of the heart, tongue, and the limbs.  

With regards to the disbelief of the Tāghūt with the heart; it is to reject, and 

believe that all of the deities worshiped besides Allāh are false, and to 

harbour an animosity and hatred for all of them (and those who worship 

them). 

While the disbelief in the Tāghūt with the tongue is to declare their falseness 

and Kufr, clearly disavowal oneself from them, their religions, and their 

                                                           
32

 Ash-Shūrā (42):21 
33

 An-Nisā (4):60 
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followers, and to clarify (to the people) the Kufr and falseness of those 

worshiped besides Allāh. 

As Allāh the Exalted says, 

ْذَُّقالُوأُّلَِقْوِمِهْمَُّقْدَُّكانَْتُّلَُكْمُّأّْْسَوٌةَُّحَسَنٌةُّفِيُّإِْٔبَرأِهيَمَُّوألَِّذيَنَُّمَعُهُّإُِّٔ﴿
اَُّتْعُبُدوَنُِّمْنُُّدوِنُّأللَِّهَُّكَفْرنَاُّبُِكْمَُّوَبَدأَُّبْيَنَناَُّوَبْيَنُكُمُّ إِٔنَّاُُّبَرأُٓءُِّمْنُكْمَُّوِممَّ

أَُّحتَّىُّٰتُْؤِمُنوأُّبِاللَِّهَُّوْحَدهُُّ ﴾ألَْعَدأَوُةَُّوألَْبْغَضاُءُّأَّّبد   
There has already been for you an excellent pattern in 

Abraham and those with him, when they said to their people, 

“Indeed, we are disassociated from you and from whatever you 

worship other than Allāh. We have denied you, and there has 

appeared between us and you animosity and hatred forever 

until you believe in Allāh alone,”
34

 

As for disbelief in the Tāghūt with the limbs, it is to separate and distance 

oneself from them, in addition to waging Jihād against the Tawāghīt, their 

followers, and their armies. All the above is from both, the foundations of 

belief (in Allāh), and from its obligations (wājibāt). 

Allāh says, 

ُّألُْبْشَرىُُّّٰۚلَُهمُُُّّأللَّهُُِّّإِٔلَىَُّوأّّنَاُبوأَُّيْعُبُدوَهاُّأّّنُُّّْألطَّاُغوتَُُّّأْجَتَنُبوأَُّوألَِّذينَُّ﴿
رُّْ ﴾ِعَبادَُُِّّفَبشِّ  

But those who have avoided tāghūt, lest they worship it, and 

turned back to Allāh - for them are good tidings. So give 

good tidings to My servants…
35

 

And,  

ُّإِٔنَُّهْمَُّلاُّأّّْيَماَنُّلَُهْمُّلََعلَُّهْمَُّيْنَتُهونَُّفَُّ﴿ َةُّألُْكْفِرۙ ﴾َقاتِلُوأُّأّّئِمَّ  

                                                           
34

 Al-Mumtahinah (60):4 
35

 Az-Zumar (39):17 
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… then fight the leaders of disbelief, for indeed, there are no 

oaths [sacred] to them; [fight them that] they might cease.
36

  

 

As for the second pillar, belief in Allāh, it comprises of a number of matters. 

However, the scholars have differed as to their exact number, but in reality 

this difference is due to differences in their terminology and not in the actual 

articles of faith themselves. They are also referred to as the „categories of 

Tawhīd.‟ 

 

التوحيد     األقسام  

THE CATEGORIES OF TAWHĪD 

 

According to most of the scholars today, the categories of Tawhīd are three; 

Tawhīd ar-Rubbūbiyah,
37

 Tawhīd al-„Ibādah,
38

 and Tawhīd al-Asmā‟ wa-

Sifāt.
39

 Whilst there are some that consider them to be four, adding Tawhīd 

al-Hākimiyyah
40

 to the three previously mentioned categories. However, 

from the earlier scholars of Islām, there are those who considered them to be 

                                                           
36

 At-Tawbah (9):12 
37

ُّألربٌبيةُّ  ألتوحيد The oneness of Allāh‟s divine Lordship in relation to the actions only He is 

capable of doing, such as creating, sustaining, giving life and causing death, and others. It has 

been defined as, إٔفرأدُّأللهُّبأفعاله 
38

ُّألعبادةُّ  ألتوحيد The oneness of Allāh‟s worship. Also referred to as ألألوهية ألتوحيد  Tawhīd al-

Ulūhiyyah. This category is related to the actions of the slave, and in particular, those actions 

(of worship) which can only be directed to Allāh the Most High.  

It has been defined as, إٔفرأدُّأللهُّبالعبادةُُّّ  
39

ألتوحيدُّألأسماءُّوألصفاتُّ  The oneness of Allāh‟s divine names and attributes 

40
ألتوحيدُّألحاكميةُّ  The oneness of judging by Allāh‟s Laws alone 
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only two, Tawhīd al-Ma‟rifah wa‟l-Ithbāt
41

  and Tawhīd al-Qasd wa‟l-

Talab.
42

 

Once a person has combined between the above two pillars, he or she is a 

Muslim and is protected from eternal punishment in the Fire, as long as they 

stay away from the following deeds that nullify belief. 

 

اإليمان     النواقضقسام    ألا     

THE NULLIFIERS OF TAWHĪD (ĪMĀN) 

 

The Nullifiers of Tawhīd are the actions or beliefs that if done, cause the 

Islām of the one who does them (or believes them) to become null and void. 

Therefore, the one that does such would become an apostate from the religion 

of Islām. These nullifiers can be divided into three broad categories: 

1. Nullifiers of the heart 

2. Nullifiers of the tongue (speech) 

3. Nullifiers of the limbs (actions) 

 

 

                                                           
41

ألتوحيدُّألمعرفةُّوألٕاثبات   The oneness of knowledge and affirmation 
42

ألطلبوألتوحيدُّألقصدُّ   The oneness of object and aim 

There has unfortunately been much dispute over the exact number of the categories of 

Tawhīd, however it must be remembered that these categories were labelled and separated by 

scholars to facilitate teaching and learning, and according to the prevalent needs of the day. 

As such, the earlier scholars did not feel the need to designate a separate category for Allāh‟s 

Hākimiyyah, or sole right to legislate and govern the affairs of His creation, even though they 

fully accepted the concept. This was because until relatively recently, there was never any 

serious question as to the Sharī‟ah being the sole source of law for the Muslim Ummah. 

However, since today the question has become somewhat confusing in the minds of many 

Muslims, a number of scholars have found the need to treat this concept as its own category 

to emphasise its importance and facilitate its teaching and learning.  

Nevertheless, ultimately Tawhīd in its essence is one and cannot be divided, thus there is 

much overlap between the various categories.  
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Note on Nifāq:
43

 

When someone‟s Islām is nullified due to a belief (or disbelief) they hold in 

their heart, but is not manifested in their speech or actions – we are not able to 

look into their hearts and determine that they have apostatized from Islām, 

and therefore label them as an apostate. So they are dealt with according to 

their apparent outward condition which is that of Islām. However Allāh 

knows well their true state of disbelief, thus they are legally termed 

„Munāfiqīn‟, although their reality is known only to Allāh. As the Messenger 

of Allāh  said, 

مهُُّطونَُّبُُُّّقَُّّشُُّولاُّأُُّّّّألنّاسُُِّّلوبُِّنُّقُُّعََُُّّبُّنقَُّرُّأٔنُّأُّّّومُِّمُّأُّّْيُّلَُّإٔنُِّّ  
“I have not been ordered to investigate the hearts of the people, or to rip open 

their bellies.” 
44

  

However, Allāh knows what the Munāfiqīn conceal and thus exposes them:  

﴾َوِمَنُّألنَّاِسَُّمنَُّيُقوُلُّأَٓمنَّاُّبِاللَِّهَُّوبِالَْيْومُِّأْلآِخِرَُّوَماُُّهمُّبُِمْؤِمنِينَُّ﴿  

And of the people are some who say, “We believe in Allāh 

and the Last Day,” but they are not believers     
45

 

 

Some examples of the Nullifiers of Islām are:
46
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 Nifāq (نفاق): Hypocrisy. This refers to those who display Islām outwardly while concealing 

Kufr in their hearts. The people that do this are called the Munāfiqīn, and will reside in the 

lowest depths of Hell for all eternity. Allāh says about them in Sūrah al-Baqarah (2:8-10), 

ُيَخاِدُعوَنُّأللََّهُُّّبُِمْؤِمِنيَنَُّوِمَنُّألنَّاِسَُّمنَُّيُقوُلُّأَٓمنَّاُّبِاللَِّهَُّوبِالَْيْوِمُّأْلآِخِرَُّوَماُُّهمُّ﴿
َرٌضَُّفَزأَدُهُمُّأللَُّهَُُّّوألَِّذيَنُّأَٓمُنوأَُّوَماَُّيْخَدُعوَنُّإِٔلَّاُّأّّنُفَسُهْمَُّوَماَُّيْشُعُروَنُّ ِفيُّقُلُوبِِهمُّمَّ

اَُُّّۖولَُهْمَُّعَذأٌبُّأّّلِيٌمُّبَِماَُّكانُوأَُّيْكِذُبونَُّ ﴾َمَرض   
And of the people are some who say, “We believe in Allāh and the Last Day,” but they are 

not believers. They [think to] deceive Allāh and those who believe, but they deceive not 

except themselves and perceive [it] not. In their hearts is disease, so Allāh has increased 

their disease; and for them is a painful punishment because they [habitually] used to lie.
44

 Sahīh al-Bukhārī and Sahīh Muslim 
45

 Al-Baqarah (2):8 
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بالقلب     اإليمان     النواقض  

NULLIFIERS OF THE HEART 

 

Believing something to be halāl (permissible) which is known by necessity 

from the religion is harām (prohibited), for example drinking alcohol, 

committing fornication, worshiping idols, etc. Also, associating partners with 

Allāh in His Lordship,
47

 having no desire to learn or act upon the teachings 

of Islām,
48

 and hating the Qur‟ān and/or Sunnah.
49

 

 

 

 

 

 

 

 

                                                                                                                               
46

 Shaykh ibn Taymiyyah said in The Book of Eeman (p.192), “Anyone who says anything or 

does something which contradicts with his testimony of faith will be nullifying his 

declaration and be treated as having abandoned the religion of Allāh.”  

Also, refer to The Nullifiers of Islam, and The Book of Eeman (pp.191-236) 
47

 Allāh says in Sūrah An-Nisā‟ (4:48),  

ُّأللََّهَُّلاَُّيْغِفُرُّأُّّّ﴿ ﴾نُُّيْشَرَكُّبِِهَُّوَيْغِفُرَُّماُُّدوَنَُّذَٰلَِكُّلَِمنَُّيَشاءُُّإِٔنَّ  
Indeed, Allāh does not forgive associating partners with Him, but He forgives what is less 

than that for whom He wills.  
48

 Allāh says in Sūrah As-Sajdah (32:22),  

نُُّذكِّرَُّ﴿ ُّأّّْعَرَضَُّعْنَهاُُّّۚإِٔنَّاُِّمَنُّألُْمْجِرِميَنُُّمنَتِقُمونََُُّّوَمْنُّأّّْظَلُمُِّممَّ ﴾بِآَياِتَُّربِِّهُّثُمَّ  
And who is more unjust than one who is reminded of the verses of his Lord; then he turns 

away from them? Indeed We, from the criminals, will take retribution.  
49

 Allāh says in Sūrah Muhammad (47:8-9),  

ُّأّّْعَمالَُهْمُّ﴿ اُّلَُّهْمَُّوأَّّضلَّ َذَٰلَِكُّبِاّّنَُّهْمَُّكِرُهوأَُّماُّأّّنَزَلُّأللَُّهَُُّّوألَِّذيَنَُّكَفُروأَُّفَتْعس 
﴾َفاّّْحَبَطُّأّّْعَمالَُهمُّْ  

But those who disbelieve - for them is misery, and He will waste their deeds. That is 

because they disliked what Allāh revealed, so He rendered worthless their deeds.   
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لسانبال    اإليمان      النواقض  

NULLIFIERS OF THE TONGUE 

 

Deeds that fall within this category are; cursing Allāh, His Messenger , or 

Islām, without being compelled (forced) to do so, mocking the religion, or 

aspects from it, and supplicating to other than Allāh.
50

 

 

جوارحبال    اإليمان      النواقض  

NULLIFIERS OF THE LIMBS (ACTIONS) 

 

Ruling by other than Allāh‟s laws,
51

 taking the Kuffār as intimate friends and 

supporters,
52

 or prostrating to other than Allāh,
53

 are all actions that cause the 

doer to leave the fold of Islām. 

 

                                                           
50

 Allāh says in Sūrah al-Jinn (72:18),  

ُّألَْمَساِجَدُّلِلَِّهَُّفَلاَُّتْدُعوأَُّمَعُّأللَِّهُّأَّّحد ُّ﴿ ﴾أَوأّّنَّ  
And [He revealed] that the masjids are for Allāh, so do not invoke with Allāh anyone.   

51
 Allāh says in Sūrah al-Mā‟idah (5:44),  

َِٰئَكُُّهُمُّألَْكاِفُرونَُّ﴿ ﴾َوَمنُّلَّْمَُّيْحُكمُّبَِماُّأّّنَزَلُّأللَُّهَُّفاّْولَ  
And whoever does not judge by what Allāh has revealed - then it is those who are the 

disbelievers.  
52

 Allāh says in Sūrah al-Mā‟idah (5:51),  

﴿ُُّّۚ َياُّأّّيَُّهاُّألَِّذيَنُّأَٓمُنوأَُّلاَُّتتَِّخُذوأُّألَْيُهوَدَُّوألنََّصاَرٰىُّأّّْولَِياَءَُُّّۘبْعُضُهْمُّأّّْولَِياُءَُّبْعض 
نَُّهُِّمْنُهم نُكْمَُّفٕاِ ﴾َوَمنَُّيَتَولَُّهمُّمِّ  

O you who have believed, do not take the Jews and the Christians as allies. They are [in 

fact] allies of one another. And whoever is an ally to them among you - then indeed, he is 

[one] of them.  
53

 Allāh says in Sūrah al-Mā‟idah (5:72),  

َّه  ﴿ ن
ِ
ِ  ي ْْشِكْ  َمن ا مَ  فَقَدْ  ِِبّللَّ ﴾النَّار   َوَمأَْواه   ةَ الَْجنَّ  عَلَْيهِ  اّللَّ   َحرَّ  

Indeed, he who associates others with Allāh (in worship) – Allāh has forbidden him 

Paradise, and his refuge is the Fire.   
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Performing any act from within the above categories is enough in-and-of 

itself for someone to fall into apostasy. However, they do not necessarily 

need to be combined with other categories to take effect. For example, it is 

not needed for someone who commits an action of Major Kufr (apostasy) by 

his/her actions, to accompany it with a statement clarifying that it is indeed 

Major Kufr that they intended by their actions,  as can be seen in the Battle 

of Tabūk, where an example of this occurred:
54

 

„Abdullāh ibn „Umar narrated: A man during the battle of Tabūk  said,  “We  

have  seen  no  people  with  greater appetite  (bigger  stomachs),  more  

lying  and  more cowardly in battle than those people” [He was referring to 

the Qur‟ān reciters with the Prophet ]. Awf bin Mālik rose and said, “In 

fact, you are a liar and a hypocrite and I will inform Allāh‟s Messenger about 

your words”.  So he went to Allāh‟s Messenger, but he was already informed 

by the above revelation.
55

  At the same time, the hypocrite approached 

Allāh‟s Messenger while he was starting his journey already on his camel. 

He pleaded, “O Messenger of Allāh!  We were only joking and trying to pass 

the time while travelling”.  Ibn „Umar said, “It‟s as if I see him now that he 

                                                           
54

 This battle took place in the 9
th

 year Hijrī 
55

 Referring to the verses from Sūrah at-Tawbah (9:64-67):  

﴿ُّ ُئُهمُّبَِماُِّفيُُّقلُوبِِهْمُُّّۚقُِلُّأْسَتْهِزئُوأُّإِٔنَّ َلَُّعَلْيِهْمُُّسوَرٌةُّتَُنبِّ َيْحَذُرُّألُْمَناِفُقوَنُّأّّنُّتَُنزَّ
اَُّتْحَذُروَنُّ ُّإِٔنََّماُّكُنَّاُّنَُخوُضَُّوَنْلَعُبُُُّّۚقْلُُّّأللََّهُُّمْخِرٌجُّمَّ َولَِئنَُّساّّلَْتُهْمُّلََيُقولُنَّ

َلاَُّتْعَتِذُروأَُّقْدَُّكَفْرُتمَُّبْعَدُّإِٔيَمانُِكْمُُّّۚإِٔنَُُّّرُسولِِهُّكُنُتْمَُّتْسَتْهِزئُوَنُّأّّبِاللَِّهَُّوٓأَياتِِهُّوَُّ
ُّبِاّّنَُّهْمَُّكانُوأُُّمْجِرِميَنُّ ْبَُّطائَِفة  نُكْمُّنَُعذِّ ُّمِّ ألُْمَناِفُقوَنُُّّنَّْعُفَُّعنَُّطائَِفة 

َُُّّۚيأُْمُروَنُّبِالْمُُّ نَُّبْعض  نَكِرَُّوَيْنَهْوَنَُّعِنُّألَْمْعُروِفَُّوَيْقِبُضوَنَُّوألُْمَناِفَقاُتَُّبْعُضُهمُّمِّ
ُّألُْمَناِفِقيَنُُّهُمُّأْلَفاِسُقونَُّ ُّ﴾أّّْيِدَيُهْمَُُّّۚنُسوأُّأللََّهَُّفَنِسَيُهْمُُّّۗإِٔنَّ  

The hypocrites are apprehensive lest a sūrah be revealed about them, informing them of 

what is in their hearts. Say, “Mock [as you wish]; indeed, Allāh will expose that which you 

fear.” And if you ask them, they will surely say, “We were only conversing and playing.” 

Say, “Is it Allāh and His verses and His Messenger that you were mocking?”  Make no 

excuse; you have disbelieved [i.e., rejected faith] after your belief. If We pardon one 

faction of you - We will punish another faction because they were criminals. The hypocrite 

men and hypocrite women are of one another. They enjoin what is wrong and forbid what 

is right and close their hands. They have forgotten Allāh, so He has forgotten them 

[accordingly]. Indeed, the hypocrites - it is they who are the defiantly disobedient.   
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was clinging to the saddle belt of the Messenger of Allāh‟s camel as  it  ran  

while  his  legs  were  being  battered  by  the rough ground, and even then 

he continued pleading”. Allāh‟s Messenger said, Was it at Allāh and His 

ayāt (proofs, evidences, verses, lessons, signs, revelations, etc.) and His 

Messenger that you were mocking? Make no excuse. You have disbelieved 

after you have believed.
56

 He  did not look towards them nor spoke 

anything further.
57

  

… 

 

After clarifying who the Muslim is, the one who testifies „that there is no 

deity worthy of worship except Allāh‟, the one whose blood and wealth are 

protected according to the Sharī‟ah. The second type of person mentioned in 

the hadīth, although implicitly,
58

 the Kāfir, will now be mentioned.  

 

 

 

 

 

                                                           
56

 At-Tawbah (9):65-66 
57

 Ibn Jarīr (at-Tabarī), Ibn Abī Hātim and others 
58

 According to the wording of the hadīth, the one who testifies „that there is no deity worthy 

of worship except Allāh …‟ will be protected because of his or her Islām. In addition, it is 

also possible to understand, as it was by the Companions, that those who do not testify, „that 

there is no deity worthy of worship except Allāh …‟ do not have their blood and wealth 

protected by the Sharī‟ah. Regarding this, Shaykh al-Islām ibn Taymiyyah said in his book, 

as-Siyāsah ash-Sharī‟ah (p.55), “… Indeed Allāh only created the creation for the purpose of 

His worship. Therefore, the blood and the wealth of the disbelievers is permitted (for the 

Muslims), as they (the disbelievers) do not worship Him, neither do they use their wealth to 

assist them in His worship…” 
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 األصناف    الكفار

Classifications of the Kuffār 
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The Kāfir is the one who refuses to testify „that there is no deity worthy of 

worship except Allāh,‟ and thus permits his is own blood and wealth because 

of his disbelief. 

The Kuffār can be categorised into one of two categories: 

الحرب    أهل  .1  (Ahl al-Harb) 
59

 

 

This is the original state (default ruling) of the Kāfir - there is no valid treaty 

or covenant between these Kuffār and the Muslims.  

 

Evidence for this ruling can be found in the Hadīth: The Messenger of Allāh 

 said,  

 

أَُّرسوُلُّأللهُِّ د  ُُّمَحمَّ وُيِقيموأُُّّأِّْمرُتُّأّّنُّأّْقاتُِلُّألنّاَسَُّحتَّىَُّيشَهدوأُّلاُّإٔلهُّإٔلاُّأللُهُّوأّّنَّ
ُّألٕاسلامُُِّّقُِّّحَُّمُّإٔلاُّبُِّهُُّمُّوأٔموألَُّهُُّمائَيُّدُِّنُِّّموأُّمَُّصَُّعَُُّّكَُّلوأُّذألُِّعَُّٕاذأُّفَُّفَُُّّكاةَُّؤتوأُّألزَُّّويُُُّّألَصلاةَُّ

مُّعلىُّأللهُِّهُُّسابُُّوحُِّ  

 

“I have been ordered to fight against the people until they testify that there 

is none worthy of worship except Allāh and that Muhammad is the 

Messenger of Allāh, establish the prayer and give the zakāh. Then, if they do 

that, their blood and wealth will be protected from me – except in 

accordance with the right of Islām. And their reckoning will be with Allāh, 

the Exalted.”  

 

The sentence; Then, if they do that, their blood and wealth will be protected 

from me, implicates that before the Kāfir embraces Islām, prays and pays the 

Zakāh, his blood and wealth are not protected from the Muslims.
 60

  

                                                           
59

 Ahl al-Harb ( أٔهلُّألحرب) , lit. The people of war 
60

 There does not have to be on-going war or hostilities for them to take this ruling, merely 

the absence of a legitimate treaty or covenant with the Muslims is sufficient for the Kāfir to 
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العهد     أهل .2  (Ahl al-„Ahd) 
61

 

 

The Kuffār that fall under this category have their blood and wealth protected 

by the Sharī‟ah of Islām by virtue of the covenant that they have with the 

Muslims. 

 

There are three types of ahl al-„Ahd: 

i. هل  اذلمةأ  (Ahl adh-Dhimmah)  

ii. أهل المعاهدة (Ahl al-Mu‟āhadah) 

iii. المستأمنون (Al-Musta‟manūn) 

 

An explanation of these groups will now follow: 

  

اذلمة     هلأ  

AHL ADH-DHIMMAH 

 

The evidence for the validity of the concept of Dhimmah can be found in 

Allāh‟s the Majestic‟s statement,  

ُموَنَُّماَُّحرََّمُّ﴿ َقاتِلُوأُّألَِّذيَنَُّلاُُّيْؤِمُنوَنُّبِاللَِّهَُّوَلاُّبِالَْيْوِمُّأْلآِخِرَُّوَلاُُّيَحرِّ
ُِّمَنُّألَِّذيَنُّأّْوتُوأُّألِْكَتاَبَُّحتَّىُّٰأللَُّهَُّوَرسُُّ ولُُهَُّوَلاَُّيِديُنوَنُِّديَنُّألَْحقِّ

َُّوُهْمَُّصاِغُرونَُّ ﴾ُيْعُطوأُّألِْجْزَيَةَُّعنَُّيد   

                                                                                                                               
fall within this category. The blood, wealth and honour of these Kuffār is permissible for the 

Muslims, whether the Kuffār be in their own lands, or in the lands of the Muslims. For further 

details refer to Essay Regarding the Basic Rule of the Blood, Wealth, and Honour of the 

Disbelievers (pp.29-44) 
61

 Ahl al-„Ahd (  ألعهدُّأٔهل) : lit. People of the covenant. They are Kuffār who have been given a 

safety or peace covenant from the Muslims, or are non-Muslim subjects of the Islamic State, 

who pay the Jizyah in return for them being permitted to remain upon their disbelief. 
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Fight those who do not believe in Allāh or in the Last Day 

and who do not consider unlawful what Allāh and His 

Messenger have made unlawful and who do not adopt the 

religion of truth [i.e., Islām] from those who were given the 

Scripture - [fight] until they give the jizyah willingly while 

they are humiliated.
62

 

We also witness from the guidance of the Prophet the following:  

It was narrated from Sulaymān bin Buraydah that his father said, “When the 

Messenger of Allāh dispatched a commander for an expedition or an army, 

he would advise them personally to fear Allāh, and to be good to those of the 

Muslims who were under their command. In addition, he  said,  

ُّ، كُّمنُّألمشركينُّفاْدُعُهمُّإٔلىُّإٔحدىُّثلاِثُِّخصال  فأيَُّتهاُُّّ-أٔوُِّخلال ُّ-إٔذأُّلقيَتَُّعدوَّ
ُّعنهم:ُّأْدعُهْمُّإٔلىُّألٕاسلاِم،ُّفٕانُّأٔجابوكُّفاقبْلُّمنهمُّ أٔجابوكُّإٔليها،ُّفاقَبْلُّمنهمُّوكُفَّ

ِلُّمنُّدأرِهمُّإٔلىُّدأ ُّعَنُهم،ُّثمُّأدُعهمُّإٔلىُّألتحوُّ رُِّألُمهاجريَن،ُّوأٔعلِْمهمُّأٔنهمُّوكُفَّ
أَٔبوأُّ إٔنَُّفعلُوأُّذلكُّأٔنُّلَهمُّماُّلِلمهاجرينُّوأٔنَُّعليهمُّماَُّعلىُّألمهاجرين،ُّفٕان

وأختارُوأُّدأَرهمُّفأعلِمهمُّأٔنهمُّيكونُونُّكأعرأِبُّألمسلمين:ُّيْجريُّعليهمُُّحْكُمُّأللِهُّ
إٔلاُّأْٔنُُّّألذيَُّيجريُّعلىُّألمؤمنيَن،ُّولاُّيكوُنُّلهمُّفيُّألفيءُّوألغنيمِةُّنَصيٌب،

ُيجاهدوأَُّمعُّألمسلميَن،ُّفٕانُّهمُّأَٔبوأُّفادُعهْمُّإٔلىُّإٔعطاءُّألِجْزَيِة،ُّفٕانُّأٔجاُبوأُّفاقَبْلُّ
ُّعنهم،ُّفٕانُّأَٔبْوأُّفاستعْنُّباللهُّوقاتِْلهم ...منهمُّوكُفَّ  

„When you meet your enemies among the idolaters, call them to one of three 

matters, and whichever one they respond to you, then accept it from them 

and refrain from (fighting) them. Invite them to Islām, and if they respond, 

then accept it from them and refrain from (fighting) them. Then invite them 

to emigrate from their land to the land of the Muhājirīn (al-Madinah), and 

tell them that if they do that, they will have the same rights and duties as the 

Muhājirīn have.  
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If they refuse, and choose their homes, then tell them that they are like the 

Muslim Bedouin and subject to the judgment of Allāh‟s, as the believers are 

subject to it, but they will have no share of the booty (Fay‟) and spoils 

(Ghanīmah), unless they perform Jihād alongside the Muslims. If they refuse, 

then call them to pay the Jizyah. If they respond, then accept it from them 

and refrain from (fighting) them. If they refuse that, then seek the help of 

Allāh and fight them […]‟ ” 
63

  

 

اذلمة     األهل     الصفات  

THE CHARACTERISTICS OF AHL ADH-DHIMMAH: 

 

1. They are ahl al-Kitāb
64

  

2. They reside permanently in Dār al-Islām 

3. They pay the Jizyah
65

  

4. They are subject to the laws of the Sharī‟ah 

5. Their blood, wealth and honour
66

  are impermissible and protected (by 

the Sharī‟ah) because of their covenant with the Muslims 

 

 

؟الجزية    منه     تقبل     من  

WHO IS THE JIZYAH ACCEPTED FROM? 

 

Having knowledge of who the Jizyah is accepted from, the Muslims 

therefore know who is entitled, should they choose, to be amongst the ahl al-
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 Sunan Abū Dawūd (2612) 
64

 Ahl al-Kitāb ( أٔهلُّألكتاب) : lit. people of the Book. They are the Jews the Christians 
65

 Al-Jizyah: A tax required of disbelievers residing in Dār al-Islām, exempting them from 

military service and entitling them to the protection of the Islamic state. Concurrently, Zakāh 

is not taken from them, being an obligation only upon the Muslims. 
66

 This refers to their women and children 
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Dhimmah and pay the Jizyah, living under the protection of the Islāmic state. 

Following will be a summary of the various opinions from the four 

predominant Islāmic „schools of thought‟ as recorded in Tuhfah al-Fuqahā,
67

 

 Hanafī: All Kuffār except the polytheist Arabs and the apostates 

 Mālikī: All polytheists (Arab and non-Arab), except the apostates  

 Shāfi‟ī: Ahl al-Kitāb and Magians only  

 Hanbalī (ibn Qayyim and others): Ahl al-Kitāb and Magians only 

 

 

 أهل     المعاهدة

AHL AL-MU’ĀHADAH 

 

This is when the Muslims make an agreement with the Kuffār (ahl al-Harb) 

to cease war or hostilities between them for an agreed period. The evidence 

for the validity of conducting peace treaties with the Kuffār (ahl al-Harb) is 

found in the following verses; Allāh says,  

َنُّألُْمْشِرِكينَُّ﴿ َنُّأللَِّهَُّوَرُسولِِهُّإِٔلَىُّألَِّذيَنَُّعاَهدتُّمُّمِّ ﴾َبَرأَءٌةُّمِّ  

[This is a declaration of] disassociation, from Allāh and His 

Messenger, to those with whom you had made a treaty among 

the polytheists.
68

  

And,  

ُُّيَظاِهُروأُّ﴿ َُّولَْم ا َُّشْيئ  َُّينُقُصوكُْم ُّلَْم ُّثُمَّ ُّألُْمْشِرِكيَن َن ُّمِّ َُّعاَهدتُّم ُّألَِّذيَن إٔلَّا
تِهُِّ وأُّإِٔلَْيِهْمَُّعْهَدُهْمُّإِٔلَىُُّٰمدَّ أَُّفاّّتِمُّ ُّألُْمتَِّقينََُّعَلْيُكْمُّأَّّحد  ُّأللََّهُُّيِحبُّ ﴾ْمُُّّۚإِٔنَّ  

Excepted are those with whom you made a treaty among the 

polytheists and then they have not been deficient toward you 
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68

 At-Tawbah (9):1 



Distance of a Month‟s Journey Publications 

36 

 

in anything or supported anyone against you; so complete for 

them their treaty until their term [has ended]. Indeed, Allāh 

loves the righteous [who fear Him].
69

  

Also,  

ّّْعَلْونَُّ﴿ لِْمَُّوأّّنُتُمُّأْلا ﴾َفَلاَُّتِهُنوأَُّوَتْدُعوأُّإِٔلَىُّألسَّ  

So do not weaken and call for peace while you are 

superior…
70

 

The Sunnah of the Messenger of Allāh , in his conducting the treaty of 

„Hudaybiyah‟ with the Quraysh in the year 6 Hijri, also provides evidence 

for the validity of conducting peace treaties with the Kuffār:  

As such, al-Miswar bin Makhramah and Marwan bin Al-Hakam said, “They 

made a treaty to forsake war for ten years during which the people would 

have security, and that we should be sincere to the stipulations of the 

covenant and should not steal or commit treachery.” 
71

 

Their characteristics are: 

1. They reside in their own lands, and
72

 

2. They (or their leaders) have agreed upon a valid peace treaty with the 

leader (or his deputy) of the Muslims. 
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 At-Tawbah (9):4 
70

 Muhammad (47):35 
71

 Sunan Abū Dawūd  (2766). In addition, refer to the biographical accounts of the Prophet 

, such as al-Mubarakpuri‟s „The Sealed Nectar‟ (pp.339-348.), and as-Sallabi‟s „The Noble 

Life of the Prophet ‟ (pp.1487-1576), for more details. 
72

 Which are originally Dar al-Harb, but after signing of a peace treaty becomes known as 

Dar al-Mu‟āhada (دأرُّألمعاهدة) 
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حالصل  

PEACE TREATIES 

 

There are three types of peace treaties with regards to their specified time 

period. The first two being permissible, the third impermissible and invalid: 

1. Specified time period 
73

  

2. Unspecified (open-ended) time period 
74

  

3. Permanent 

 

The reason for the third type of peace treaty being deemed as impermissible 

(harām) by the scholars, is that this type of treaty affectively causes the 

permanent abandonment of Jihād, which is in direct opposition to the 

statement of Allāh the Most High,  

يُنُّلِلَِّهَُُّّۖفٕاِِنُّأنَتَهْوأَُّفَلاُّوَُّ﴿ َقاتِلُوُهْمَُّحتَّىَُّٰلاَُّتُكوَنُّفِْتَنٌةَُّوَيُكوَنُّألدِّ
﴾ُعْدَوأَنُّإِٔلَّاَُّعلَىُّألظَّالِِمينَُّ  

And fight them until there is no more fitnah (disbelief and 

shirk) and (all and every kind of) worship is for Allāh 

(Alone). But if they cease, let there be no transgression 

except against Az-Zalimūn (the polytheists, and wrong-

doers).
75

  

He, the Exalted, further clarifies this point,  

ْنَُّحْيُثُّأّّْخَرُجوكُْمَُُّّۚوألِْفتُّْ﴿ َنُةَُّوأْقُتلُوُهْمَُّحْيُثَُّثِقْفُتُموُهْمَُّوأّّْخِرُجوُهمُّمِّ
ُِّمَنُّألَْقْتلُِّ ُّ﴾أَّّشدُّ  
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 E.g. 10 years, such as the treaty of Hudaybiyah 
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 E.g. an open-ended treaty, to be reviewed at an unspecified date in the future, or as the 
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And kill them wherever you find them, and turn them out 

from where they have turned you out. And fitnah is worse 

than killing.
76

 

The commentators on the Qur‟ān say that the word fitnah in these verses 

refers to none other than Shirk (polytheism) and Kufr.
77

 

And also the narration of Abū Hurayrah: (He) relates that the Prophet  

said,  

تيُّظاِهريَنَُّعلَىُّألنَّاِس,ُُّيزيُغُّأللُهَُّتعالَىُّقُلوَبَُّوَلاَُّيَزأُلُّألأنُّجاَءُّألِقتاُل,ُّ طائَِفٌةُِّمنُّأّْمَّ
ُُّعقَرُُّمُّأللُهُِّمنأّّقوأم ,َُّفُيقاتِلونَُهمَُّوَيرُزقُهُُّ ُهمَُّحتَّىَُّيأتَِيُّأّّمُرُّأللِهَُّوُهمَُّعَلىُّذألَِك,ُّأّّلاُّإٔنَّ

اُم,ُّوألَخيُلَُّمعقوٌدُّفِيُّنَوأِصهاُّألَخيُرُّإٔلَىَُّيوِمُّألِقياَمةُِّ  دأرُِّألُمؤِمنيَنُّألشَّ
“Now the time of fighting has come. There will always be a group of my 

Ummah dominant over others. Allāh will turn the hearts of some people 

away (from the truth), so they (that group) will fight against them, and Allāh 

will bestow on them (war spoils) from them (the enemies) - until Allāh‟s 

command comes to pass while they are in that state. Verily, the centre of the 

believers‟ abode is Ash-Shām. And goodness is tied around the horses‟ 

foreheads till the Day of Resurrection.” 
78
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 Al-Baqarah (2):191 
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 Refer to the works of Tafsīr, such as ibn Kathīr (1/531), al-Qurtubī (1/723), al-Jalālayn 

(p.38), as-Sa‟dī (p.88), ash-Shawkānī (1/220), and others 
78

  Sunan an-Nasā‟ī and Sunan Abū Dawūd 
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 المستأمنون

AL-MUSTA’MANŪN 

 

The Musta‟manūn are those Kuffār that have been granted a covenant of 

security from the Muslims.  Covenants of security can be given to a number 

of people; such as messengers, traders, and those inclined towards Islām, 

who wish to hear about it. The evidence for the validity of granting 

covenants of security to the Kuffār (ahl al-harb) can be found in the 

following verse and Hadīth:  

Allāh, the Majestic, says,  

﴿ُّ َنُّألُْمْشِرِكيَنُّأْسَتَجاَرَكَُّفاِّّجْرُهَُّحتَّىَُّٰيْسَمَعَُّكَلاَمُّأللَِّهُّثُمَّ َوإِْٔنُّأَّّحٌدُّمِّ
لَِكُّبِاّّنَُّهْمَُّقْومٌُّلَّاَُّيْعَلُمونَُّ ﴾أّّْبلِْغُهَُّمأَْمَنُهَُُّّۚذَٰ  

And if any one of the polytheists seeks your protection, then 

grant him protection so that he may hear the words of Allāh 

[i.e., the Qur’ān]. Then deliver him to his place of safety. 

That is because they are a people who do not know.
79

  

Additionally,  

ثناُّمحمُدُّبنُّ ثناُّسلمةُُّحدَّ ،ُّحدَّ عنُّمحمدُّبنُُّّ-ألفضلُِّيعنيُّأبَنُّ-َُّعمر ُّوألرَّأزيُّ
ثنيُّمحمُدُّبنُُّّإٔسحاَق،ُّقال:ُّكانُُّمَسيلِمُةُّكتَبُّإٔلىُّرسوِلُّأللهُّ قال:ُّوقدُّحدَّ

،ُّعنُّسلمَةُّبنُّنُعيمُِّبنُّ ُّمنُّأْٔشَجَعُّيقالُّله:ُّسعُدُّبنُّطارق  إٔسحاقُّعنُّشيخ 
ُّعنُّأٔبيهُّنعيم،ُّقال:ُّسمعُتُّرسو ُّألأشجعيِّ ُّ-صلَّىُّأللهُّعليهُّوسلم-َلُّأللهَُّمسعود 

يقولُّلهماُّحينُّقرأُّٔكتاَبُُّمسيلمَة:ُّ"ماُّتُقولاِنُّأٔنُتما؟ُّ"ُّقالا:ُّنقوُلُّكماُّقال،ُّقال:ُّ
ُّألرُّسَلُّلاُّتُقَتُلُّلضربُتُّأٔعناَقُكما ""أٔماُّوأللِهُّلولاُّأٔنَّ  
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It was reported from Salamah, meaning Ibn al-Fadl, from Muhammad bin 

Ishāq, who said, “Musaylimah wrote to Allāh‟s Messenger .” He said, 

“And Muhammad bin Ishāq narrated to me, from a Shaykh, from Aja' named 

Sa‟d bin Tāriq, from Salamah bin Nu‟aym bin Mas‟ūd al-Asjā‟ī from his 

father, Nu‟aym, who said, „I heard the Messenger of Allāh  say to the two of 

them (the messengers) after he was read the letter from Musaylimah, “What 

do you to believe (in)?” They said, “We believe as he believes.” He said, “By 

Allāh! If it wasn't that the messengers are not to be killed, I would have cut 

off their heads.” 
80

 

 

The characteristics of the Musta‟manūn are: 

1. The Harbī 
81

 temporarily residing in Dār al-Islām for a specified time 

period, and 

2. They have been given a (valid) covenant of security by a sane and adult 

Muslim  

 

Ash-Shaybānī says that, “The security covenants that a free Muslim man, 

whether virtuous or immoral, gives are binding to all the other Muslims 

because of the Hadīth: 

ممُّأٔدناُّهُُّهُِّتُِّم ُّذُِّىُّبُِّألُْمْسلُِموَنَُّتَتَكاَفاُِّّْدَماُؤُهْمُّويسعَُّ  
 “Muslims are equal in respect of blood. They are like one hand over against 

all those who are outside the community. The lowest of them is entitled to 

give protection on their behalf.” 
82

 

Covenants of security are the same in respect to their periods, as those of the 

peace treaties previously mentioned.  
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  Abū Dawūd  (2761) 
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 The Kāfir from Dār al-Harb is called a Harbī ( حربي)    
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NOTE: 

Apostates cannot grant a covenant of security to a Harbī. Therefore, the wise 

believer need not be fooled by these false and illegitimate covenants of 

security issued by apostate „Muslim‟ leaders to the heads of Kufr. For such 

baseless treaties are only put in place to enable the same misguided 

disbelievers to undermine Islām, abuse, imprison, and murder the Muslims 

on a global scale.  

 

 النواقض    العهود

ACTS THAT INVALIDATE TREATIES AND COVENANTS 

 

If the Kuffār, who possess a valid treaty or covenant with the Muslims, 

commit any of the following acts, this nullifies and invalidates any treaty or 

covenant they may have had. Thus, they revert to the original status of the 

Kuffār - ahl al-Harb, in addition to being punished for the crimes they have 

committed: 

1. Help the Muslim‟s enemies against the Muslims in any way, whether it 

be physically, economically, with their tongues, or with their intellects 

2. Kill a Muslim 

3. Steal the wealth of a Muslim 

4. Mention Allāh, His Qur‟ān, or His Messenger  in an evil fashion 

5. Spy on the Muslims 

6. Commit adultery or fornication with a Muslim woman, or that which is 

similar, or leads to it
83

 

7. Encourage Muslims to renounce Islām, or attempt to put them into trial 

with regards to their religion, such as those who seek to cast doubts into 

the minds of the Muslims regarding Islām
84
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… 

 

As can be seen, those Kuffār belonging to the category of Ahl al-„Ahd are 

exceptions to the general rule concerning the permissibility of blood and 

wealth of the Kuffār. Therefore, it is important that the believer is able to 

distinguish between those disbelievers whose blood and wealth Allāh, the 

Exalted, has permitted for the believers, and those whose blood and wealth 

He has forbidden. 

 

Failure to make this distinction exposes the believer to the threat of Allāh‟s 

punishment mentioned in the following narration in Sahīh al-Bukhārī, in 

which the Prophet  said, 

 

نَُّيعُِّبَُّرأُُّّّّةُِّرَُّيسُِّمَُُّّنمُُِّّدُُّجُِّويُُُّّاهحَُّيرُُِّّنَُّّإُّٔوُّ,ةُِّنَُّّجَُّلأُّةَُّحَُّئُِّأرُّحرَُّيَُُّّملَُُّّأ ُّدهاعمُُُّّا ُّسفنَُُّّلَُّتَُّقَُُّّنمَُّ  
 

“Whoever killed a Mu‟āhad (a person who is granted the pledge of 

protection by the Muslims) shall not smell the fragrance of Paradise though 

its fragrance can be smelt at a distance of forty years (of travelling).”
85
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 In addition to these seven, ibn Qudāmah in al-Mughnī (9/283-284) mentions banditry and 

exposing the secrets or private affairs of the Muslims to the Kuffār, as additional acts that 

invalidate the treaty.  

Likewise, Shaykh al-Islām ibn Taymiyyah said, “And indeed the texts (from the Qur‟ān and 

Sunnah) indicate that the one who curses or disparages the Messenger  has nullified his 

covenant and is to be killed. (Also) like this, is the one who spies on the Muslims, fornicates 

with a Muslim women, kills a Muslim, or commits banditry.” (Mukhtasar as-Sārim al-

Maslūl, p.34) 
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ادليار   حكام   األ  

Classification of Lands 
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According to Islāmic principles, there are two general categories of places - 

Dār al-Islām, and Dār-al Kufr. Every single, region, country, or province 

falls into one of these two categories. 

 دار    اإلسالم

Dār al-Islām 

A land (or place) in which the Muslims are in authority and the laws and 

governing system of Islām is apparent and dominant. 

 

 دار    الكفر

Dār al-Kufr 

A land (or place) in which the Kuffār are in authority and the laws and 

governing system of Kufr is apparent and dominant. 

 

It is not a requirement that everyone residing in Dār al-Islām are Muslims – 

there may be Kuffār in Dār al-Islām, such as ahl al-Dhimmah
86

. The only 

exception to this rule is the Arabian Peninsula, as the Messenger of Allāh  

gave the explicit command,  

ِب رَ العَ  ةِ زيرَ ن جَ مِ  كونَ ِْش جوا ال  خِر ا    

“Expel the Pagans from the Arabian Peninsula.” 
87

 

Likewise, it is not a requirement that everyone residing in Dār al-Kufr are 

Kuffār – there may be Muslims residing in Dār al-Kufr, such as the situation 

we find the vast majority of Muslims in today. The presence of Muslims in 

the lands of the Kuffār is generally regarded as sinful, if they are not able to 
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practice Islām in its entirety, and are able to make hijrah
88

 to the lands of the 

Muslims.  

؟ُّقال:ُّلاُّمَُّقالوأ:ُّياُّرسولُّألله،ُّلُُِّّكينُِّشرُِّألمُُُّّرُِّظهُُّأُُّّّّينَُّبَُُّّقيمُُّيُُُّّم ُّسلُِّمُُُّّلُِّنُّكُُّريءُّمُِّأٔناُّبَُّ
مارأءىُّنارأهُُّتَُّ  

The Messenger of Allāh  said, “I am free from every Muslim who settles 

amongst the polytheists, and I am free from every Muslim who lives with a 

polytheist.” It was asked of him, “Why, O Messenger of Allāh?” He replied, 

“None of them should see any light coming from (the house) of the other.” 
89

 

However, it is not correct that the Muslims living in Dār al-Kufr be labelled 

as apostates, as some of the ignorant youth inclined to the Takfīrī 

methodology
90

 have mistakenly pronounced. For example, the companions 

that stayed behind in Makkah after the hijrah was made obligatory on the 

Muslims were not labelled as „Kuffār‟ or „apostates‟ by the Messenger of 

Allāh  nor his companions.
91

 

 

 

 

 

 

 

                                                           
88

 Hijrah is generally defined as the migration for the sake of Allāh from Dār al-Kufr to Dār 

al-Islām. Refer to Hijrah… So Flee to Allāh 
89

 Sunan Abū Dawūd (2645) 
90

 Takfīrī (تكفيري): The one who deems Muslims that commit Major Sins that do not amount 

to acts of Kufr, to be apostates from the religion of Islām. They are a level down from the 

Khawārij who go a step further by shedding the blood, taking the wealth, and enslaving the 

women and children of those they (wrongfully) deem guilty of apostasy. Refer to Shaykh 

Abū Hamzah al-Misrī‟s - may Allāh free him - Khawaarij and Jihaad and Shaykh Abū 

Muhammad al-Maqdisī‟s, Ar-Risālah ath-Thalāthīniyah. 
91

 Please refer to Shaykh Abū Muhammad al-Maqdidsī‟s treatise, Takfīr based upon the rule 

„the principle ruling over the people is Kufr‟ because the Dār is Dār Kufr, for further details 
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ر    الكفرياادلاألقسام      

DĀR AL-KUFR AND ITS CATERGORIES 

 

Dār al-Kufr is divided into two broad categories: 

الحرب    دار .1  (Dār al-Harb)
92

 

 

There is no valid treaty or covenant between these lands and the Muslims.
93

 

The blood, wealth and honour of the Kuffār residing in these lands are 

permissible for the Muslims. This remains to be the case whether the Kuffār 

be in their own lands, or happen to be travelling or living in the lands of the 

Muslims (without a valid treaty). 

 

الموادعةر    دا  .2  (Dār al-Muwāda’a)
94

 

 

A land in which there exists a valid covenant or peace treaty between its 

inhabitants (as a whole) and the Muslims. The blood, wealth and honour of 

the Kuffār residing in these lands are protected (impermissible) for the 

duration of the period of their covenant, if they faithfully uphold all of its 

terms and conditions. 

 

Dār al-Kufr can be further sub-divided into another two types: 

1. The Dār al-Kufr wherein its disbelieving inhabitants are „original‟ 

Kuffār.
95

 As such, treaties and covenants can be made with these 

disbelievers if there is benefit in it for the Muslims. 

                                                           
92

 Dār al-Harb (دأرُّألحرب): lit. the abode of war. The Kāfir residing there is called a Harbī 
93

 However, there does not have to be on-going war or hostilities for a land to take this ruling 
94

 Also known as Dār al-Mu‟āhadah  (دأرُّألمعاهدة) 
95

 Kuffār Asliyīn ( أٔصليين كفار ): That is, their original religion is that of Kufr. Such as the Jews, 

Christians, and idol worshipers 
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2. The Dār al-Kufr that, at some point, used to be Dār al-Islām. This 

change from Dār al-Islām to Dār al-Kufr could have taken place in one 

of two ways: 

 

i. The Muslim inhabitants (or rulers specifically) of the land 

apostatized from Islām and removed the rule of Islām from the land, 

introducing in its place the rule of Kufr, or 

ii. The Kuffār forcibly took control over the land, introducing the rule 

of Kufr upon the inhabitants of the land. 

 

Regarding the second type of Dār al-Kufr; it is Wājib
 
(obligatory) upon the 

Muslims to wage Jihād against the Kuffār and/or apostates (ruling) in these 

lands until they leave the lands of the Muslims, or return back to Islām (from 

Kufr) and the rule of the Sharī‟ah.
96

 

 

 

 

 

 

 

 

 

 

 

                                                           
96

 Shaykh „Abdullāh „Azzām stated in his treatise, Join the Caravan, “Jihād today is 

individually obligatory (Fardh `ayn), by self and wealth, on every Muslim, and the Islamic 

community (Ummah)  remains sinful until the last piece of Islamic land is freed from the 

hands of the Disbelievers, nor are any absolved from the sin other than the Mujāhidīn.” 
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     بني    دار اإلسالم    ودار    الكفر؟تمّي     لماذا

WHY DISTINGUISH BETWEEN DĀR AL-ISLĀM AND  

DĀR AL-KUFR? 

 

By the Ijmā‟
97

 of the scholars of Islām it is Wājib upon the Muslims: 

1. To make hijrah from Dār al-Kufr to Dār al-Islām if they have the ability 

to 

2. To fight the Kuffār  in their lands (wage offensive Jihād)  

 

Regarding this, ibn an-Nuhhās states in Mashāri‟ al-Ashwāq:
98

  

 

Realize that attacking the non-believers in their territories is Fardh 

al-Kifāyah
99

 with the consensus of the scholars. However, ibn al-

Musayyib and ibn Shubrumah state that it is Fardh al-‟Ayn.
100

  

 

                                                           
97

 Ijmā‟ (ألٕاجماع): ash-Shawkānī - may Allāh have mercy on him - stated in Irshād al-Fuhūl 

(p.68), “The agreement of the Mujtahidīn of the Ummah of Muhammad after his death in any 

given area upon any given matter. What is meant by agreement is sharing; either in a belief, 

statement, or action.” It is considered as the third source of Islamic evidence, after the 

Qur‟an and Sunnah. Allāh says in Sūrah an-Nisā‟  (4:115),  

َوَمنُُّيَشاِقِقُّألرَُّسوَلُِّمنَُّبْعِدَُّماَُّتَبيََّنُّلَُهُّألُْهَدٰىَُّوَيتَِّبْعَُّغْيَرَُّسِبيِلُّألُْمْؤِمِنيَنُّنَُولِِّهُّ﴿
أ ﴾َماَُّتَولَّىَُّٰونُْصِلِهَُّجَهنََّمَُُّّۖوَساَءْتَُّمِصير   

And whoever opposes the Messenger after guidance has become clear to him and follows 

other than the way of the believers - We will give him what he has taken and drive him into 

Hell, and evil it is as a destination.   
98

 Mashāri‟ al-Ashwāq, pgs.28&29, and pgs.272&273 in the English translation 
99

 Fardh al-Kifāyah ( ألكفاية فرض ): a collective obligation - if a sufficient number of Muslims 

fulfil this duty, then the remaining Muslims will be absolved from the responsibility. 

However, if none fulfils the duty then everyone is deemed as sinful. An example of this is 

calling the Athān. 
100

 Fardh al-„Ayn (فرضُّألعين): in individual obligation, every single Muslim must perform this 

duty. Examples are the prayer, fasting, and the giving of Zakāh. 
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“The minimum participation in Jihād is once a year and more is 

always better. It is not allowed to have a year pass you by without 

any fighting except out of necessity like the weakness of Muslims 

and the great numbers of the enemy, or fear of extermination if you 

attack them first, or lack of provisions, or similar excuses. 

Otherwise, if there is no necessity it is not allowed to delay attacking 

the non-believers for more than a year.” Imām Shāfi‟ī states that.  

 

The Imām of al Harāmayn says, “I adopt the opinion of the scholars 

of Usūl (Fiqh - Islāmic Jurisprudence). They stated that Jihād is a 

mandatory call and must be established according to the ability until 

none remains in the world but a Muslim or one who has submitted to 

Muslims. Thus, Jihād is not limited to once a year. It should be done 

more frequently if possible. What the scholars of fiqh stated is 

because usually the time spent in preparations for combat limit the 

ability to wage war to once a year.”  

 

The author of al-Mugnī (ibn Qudāmah) from the Hanbalī school 

states, “The minimum Jihād is once a year, so it is mandatory every 

year. If there is a need to fight more than once a year, it becomes 

mandatory on the Muslims to fulfil that need.”   

 

Al-Qurtubī states in his tafsīr, “It is mandatory on the Imām to send 

an army of Muslims to the land of the enemy once every year and 

the Imam should participate himself in such expeditions. If not, then 

he should send someone capable whom he trusts, to call them to 

Islām, keep away their harm, to give victory to the religion of Allāh, 

until they enter Islām or pay jizyah.”  

 

This is all regarding the Jihād, which is a collective duty (initiating 

war with the disbelievers in their territory). However, if the enemy 

enters the Muslim land, or even approaches it and masses on its 

borders, even if they do not actually enter it, and there armies are 

double the size of that of the Muslims or less, then Jihād becomes 

mandatory on each and every individual. Then, the slave leaves 

without the permission of the master, the woman without the 
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permission of her husband (if she has the strength to fight according 

to the stronger opinion), the son without the permission of the 

parents, and the one in debt without the permission of the lender. All 

of the above stated is the opinion of Imām Mālik, Ahmad, and Abū 

Hanīfah 
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المسلم    ادلماء    قسف   عىل    األحكام   

Rulings on (Legitimately) Spilling the Blood 

of the Muslim 
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This chapter will focus on the exception to the general impermissibility of 

shedding the blood of the Muslim. The evidence for this principle is 

highlighted within the Hadīth: 

The Messenger of Allāh said, 

أَُّرسوُلُّأللهُِّ د  ُُّمَحمَّ وُيِقيموأُُّّأِّْمرُتُّأّّنُّأّْقاتُِلُّألنّاَسَُّحتَّىَُّيشَهدوأُّلاُّإٔلهُّإٔلاُّأللُهُّوأّّنَّ
ذاَفَ فَ ُّكاةَُّؤتوأُّألزَُّّويُُُّّألَصلاةَُّ َقَ حَ مَا لاَبَ هَ مَوا موالَ هَ مإئَ يَدَ ن َمواَمَ صَ عَ َكَ لواَذال َعَ إ 

سلامَ  علىُّأللهُِّمُّهُُّسابُُّوحَُِّالا   

 “I have been ordered to fight against the people until they testify that there 

is none worthy of worship except Allāh and that Muhammad is the 

Messenger of Allāh, establish the prayer and give the zakāh. Then, if they do 

that, their blood and wealth will be protected from me – except in 

accordance with the right of Islām. And their reckoning will be with Allāh, 

the Exalted.”  

Therefore, as opposed to the Kuffār, whose blood (and wealth) is permissible 

except in the specific cases previously mentioned, the Muslim‟s blood 

cannot be legitimately shed, except for in the following instances: 

On the authority of ibn Mas‟ūd (may Allāh be pleased with him) who said, 

The Messenger of Allāh  said, 

ُّكُُّألتارُِّوُّفسُِّبالنَُُّّّفسُُّّزأنيُّوألنَُّّألُّيبُُّ:ُّألثَُّّلاث ُّإٔلاُّبٕاحدىُّثَُُّّم ُّسلُِّمُُُّّئ ُّمُّأمرُِّدَُُّّلُُّّحُِّلاُّيَُّ
ةُِّماعَُّلجَُّلُُِّّقُُّفارُِّألمُُُّّينهُِّدُِّلُِّ  

 “It is not legal [to spill] the blood of a Muslim except in one of three cases: 

the fornicator who has previously experienced legal sexual intercourse, a life 

for a life and one who forsakes his religion and separates from the 

community.” 
101

 

                                                           
101

 Sahīh al-Bukhārī and Sahīh Muslim 
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In addition, other authentic narrations site additional cases in which the 

Muslim‟s blood may be spilled as an Islamic legal punishment (hadd), as 

found in additional authentic narrations. Some of these are as follows: 

The Messenger of Allāh   said,  

ُّأٔنَُّيُشقََُّّعصاكمُّأٔوُُّيَفرَِّقَُّجماَعَتكمُّ ُّوأِحد  َمنُّأٔتاكمُّوأٔمُركمَُّجميٌعُّعلىَُّرُخل 
 فاقُتلوه

“When you are all united under one leader and someone comes to undermine 

your solidarity or disrupt your unity, you should kill him.” 
102

 

He   also said,  

هُِّبُُِّّفعولَُّوألمَُُّّلَُّلوأُّألفاعُِّفاقتُُُّّلوط ُُّّقومُُِّّلَُّمَُّعَُُّّلُُّعمَُّموهُّيَُّدتُُّجَُّنُّوَُّمَُّ  
“Whoever you find doing the act of the people of Lot, then kill the one doing 

the act [of sodomy] and the one it is being done to.” 
103

 

In addition, „Alī ibn Abī Tālib said, “I heard the Messenger of Allāh  say,  

ّّْحلاَِم،َُّيُقولُوَنُِّمْنَُّخْيِرَُّقْوِلُّ ّّْسَناِن،ُُّسَفَهاُءُّألا َماِن،ُّأّّْحَدأُثُّألا َسَيْخُرُجَُّقْوٌمُّفِيُّأِٓخِرُّألزَّ
يِن،َُّكَما ْهُمُِّمَنُُّّألَبِريَِّة،ُّلاَُُّيَجاِوُزُّإِٔيَمانُُهْمَُّحَناِجَرُهْم،َُّيْمُرقُوَنُِّمَنُّألدِّ َيْمُرُقُّألسَّ

أُّلَِمْنَُّقَتَلُهْمَُّيْوَمُّألِقَياَمةُِّ ُّفِيَُّقْتلِِهْمُّأّّْجر  ِميَِّة،َُّفاّّْيَنَماُّلَِقيُتُموُهْمَُّفاْقُتلُوُهْم،َُّفٕاِنَّ  ألرَّ
„There will emerge a group towards the end of time who will be young in age 

and have foolish minds, they will speak with the speech of the best of 

creation, but Imān [true faith] will not go beyond their throats, they will exit 

from the Dīn just as an arrow goes through its target. And if you encounter 

them, then kill them, for in fighting them there is a great reward on the Day 

of Judgement.‟ ”
104

 

 

                                                           
102

 Sahīh Muslim 
103

 Sunan Abū Dawūd, Sunan at-Tirmidhī, Sunan ibn Mājah and others. This hadīth is 

referring specifically to the act of homosexual sodomy 
104

 Sahīh al-Bukhārī and Sahīh Muslim 
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In summary they are: 

1. The adulterer 
105

   

2. The murderer of a Muslim 

3. The apostate from Islām 

4. The one who attempts to cause disunity among the Muslim community 

or Khilāfah  

5. The one guilty of (homosexual) sodomy 

6. The one who spies for the Kuffār against the Muslims 

7. The Khawārij 

 

… 

 

Now, some of these crimes will be examined in more detail. 

 

 الزنا

ADULTERY 

 

The one who is found guilty of committing adultery is to be stoned to death 

by the Ijmā‟ (consensus) of the scholars. 

 „Abdullāh ibn Abbās reported that „Umar ibn al-Khattāb sat on the pulpit of 

the Messenger of Allāh ( ) and said, “Verily, Allāh sent Muhammad with 

truth and He sent down the Book upon him, and the verse of stoning was 

                                                           
105

 As opposed to the fornicator, the adulterer is the one who has previously been in a valid 

marriage contract, even if they were not in one at the time of them committing adultery. The 

Islamic legally prescribed punishment (Hadd) for the fornicator is detailed in the following 

verse in Sūrah an-Nūr (24:2),  

ْنُهَماُِّمائََةَُّجْلَدة ُّ﴿ ُّمِّ َُّوأِحد  أنِيَُّفاْجِلُدوأُُّكلَّ أنَِيُةَُّوألزَّ ُّ﴾ألزَّ  
The woman or man found guilty of fornication - lash each one of them with a hundred 

lashes...   
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included in what was sent down to him. We recited it, retained it in our 

memory and understood it. The Messenger of Allāh awarded the punishment 

of stoning to death [to the married adulterer and adulteress] and after him we 

also awarded the punishment of stoning. I am afraid that, with the lapse of 

time, the people [may forget it] and say, „We do not find the punishment of 

stoning in the Book of Allāh,‟ and thus go astray by abandoning the duty 

prescribed by Allāh. Stoning is a duty laid down in Allāh's Book for married 

men and women who commit adultery when proof is established, if there is 

pregnancy, or a confession.” 
106

 

In addition, ibn Rajab al-Hanbalī, in Jāmi‟ al-„Ulūm wa‟l-Hikam (p.122), 

cites the scholarly consensus (Ijmā‟) on the punishment for adultery being 

that the guilty are stoned to death.
107

 

However, for the punishment (of stoning) to take effect, the following 

conditions must be present in the guilty person: 

1. They are Mukallaf 
108

  

2. They are free (i.e. not a slave) 

                                                           
106

 Sahīh al-Bukhārī, Sahīh Muslim, and al-Muwatta‟ 

This above narration of „Umar is reffering to the concept of „abrogation.‟ The basis for this 

principle is found in the noble verse in Sūrah al-Baqarah (2:106), 

ُّأّّْوُّنُْنِسَهاُّنَأِْتُّبَِخْير ُِّمْنَهاُّأّّْوُِّمْثِلَهاُّۗ﴿ ﴾َماُّنَْنَسْخُِّمْنُّأَٓية   
We do not abrogate a verse or cause it to be forgotten except that We bring forth [one] 

better than it or similar to it.

The particular mode of the abrogation present in this narration, is “Abrogation of the recited 

(verse) without the legal ruling.” (i.e. the legal ruling remains intact even though the verse(s) 

are no longer part of the Qur‟ān.) (Von Denffer, „Ulum al-Qur‟ān. Also refer to Y. Qadhi, An 

Introduction to the Sciences of the Qur‟aan, pp.232-256) 
107

 He also mentions a narration, recorded by an-Nasā‟ī in his Sunan, in which the Prophet  

said,  

:ُّرَُّ ُُّمسِلم ُّإٔلاُّبٕاحدىَُّثلاث  َُّدمُّأمِرئ  م...جَُّألرَُُّّّيهُِّلَُّعَُّحصانهُّفَُّإُُّّٔعدَُّىُّبَُّنَُّلُّزَُّجُُّلاَُّيِحلُّ  
“It is not legal [to spill] the blood of a Muslim except in one of three cases: the adulterer who 

has previously experienced legal sexual intercourse, therefore he should be stoned (to 

death)…” 
108

 Al-Mukallaf ( ألمكلف) : The one is deemed as responsible according to Islām. This consists 

of two factors; 

1. They are an adult [in Islām, this is when someone has reached the age of puberty], and 

2. They are of sound mind 
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3. They are, or have been previously married 

 

In addition, the Hanafī and Mālikī schools of thought have the following 

condition: 

4. That the adulterer has a Muslim wife 

 

Hanafī (only) have also stipulated a final condition: 

5. The first two conditions must be found in the wife of the adulterer 

 

بالنفس    النفس  

MURDER 

 

The one (or group) found guilty of Murdering a Muslim is killed in 

retaliation (Qisās) as is mentioned in the Qur‟ān: 

َياُّأّّيَُّهاُّألَِّذيَنُّأَٓمُنوأُّكُتَِبَُّعَلْيُكُمُّألِْقَصاُصُّفِيُّألَْقْتَلىُُّّۖألُْحرُُّّبِالُْحرُِّّ﴿
ّْنَثىُّٰ ّْنَثىُّٰبِاْلا ﴾َوألَْعْبُدُّبِالَْعْبِدَُّوأْلا  

 O you who have believed, prescribed for you is legal 

retribution for those murdered - the free for the free, the 

slave for the slave, and the female for the female...
109

 

 

As is the case for the adulterer, the murderer(s) must meet certain conditions 

for the punishment to take place:  

1. They must be Mukallaf (Islamically responsible) 

2. The murderer is not the father of the murdered
110

 

                                                           
109

 Al-Baqarah (2):178 
110

 According to the Hanafī, Mālikī and Shāfi‟ī schools of thought, the father should not be 

killed in retaliation for murdering his own son. As evidence for this, they cite the following 
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3. The murdered must be a Muslim
111

 

 

The murderer should be executed in the same manner in which they killed, as 

can be seen in the following narration: 

Anas bin Mālik narrated:  

َُّصلَّىُّأللُهَُّعَلْيِهَُّوَسلََّم،ُّ َُّعلَىُّألنَّبِيِّ َُّرِضَيُّأللَُّهَُّعْنُه،َُّقاَل:َُّقِدَمَُّرْهٌطُِّمْنُُّعْكل  َعْنُّأّّنَس 
ا،َُّفَقاَل:ُّمَُّ ِة،َُّفاْجَتَوْوأُّألَمِديَنَة،َُّفَقالُوأ:َُّياَُّرُسوَلُّأللَِّه،ُّأّّْبِغَناُّرِْسل  فَّ اُّأِّّجُدَُّكانُوأُّفِيُّألصُّ

َُّفاَّّتْوَها،َُّفَشِرُبوأُِّمْنُّأّّلَْبانَِهاَُّوأّّْبَوألَِها،َُّحتَّىَُّصحُُّّ ُّبِٕاِبِِلَُّرُسوِلُّأللَِّه وأُّلَُكْمُّإِٔلَّاُّأّّْنَُّتْلَحُقوأ
ِريُخ، ُّألصَّ َُّوَسلََّم َُّعَلْيِه ُّأللُه َُّصلَّى ُّألنَّبِيَّ َُّفاَّّتى ْوَد، ُّألذَّ َُّوأْسَتاقُوأ ُّألرَّأِعَي َُّوَقَتلُوأ َُّوَسِمُنوأ
َُّفاّْْحِمَيْت،ُّ ُّبَِمَساِميَر َلُّألنََّهاُرَُّحتَّىُّأّْتَِيُّبِِهْم،َُّفاَّّمَر َفَبَعَثُّألطََّلَبُّفِيُّأَٓثارِِهْم،َُّفَماَُّتَرجَّ
ِة،َُّيْسَتْسُقوَنُّفََماُّ ُّأّْلُْقوأُّفِيُّألَحرَّ َفَكَحَلُهْم،َُّوَقَطَعُّأّّْيِدَيُهْمَُّوأّّْرُجَلُهْمَُّوَماَُّحَسَمُهْم،ُّثُمَّ

اتُوأَُّقاَلُّأُّّبوُّقِلاََبَة:َُّسَرقُوأَُّوَقَتلُوأَُّوَحاَرُبوأُّأللََّهَُّوَرُسولَهُُُّسُقوأَُّحتَّىُّمَُّ  
“A group of eight men from the tribe of „Ukil came to the Prophet, and then 

they found the climate of Madinah unsuitable for them. So they said, „O 

Messenger of Allāh! Provide us with some milk.‟ The Messenger of Allāh 

said, „I recommend that you should join the herd of camels.‟ So, they went 

and drank the urine and the milk of the camels as a medicine until they 

became healthy and fat. Then, they killed the shepherd and drove away the 

                                                                                                                               
narration from „Umar ibn al-Khattāb, who said that he head the Messenger of Allāh  

saying,  

 لاُُّيقاُدُّألوألُِدُّبِلَولَدُِّ
“The father is not to be killed (in retaliation) for his son.” (Ahmad, at-Tirmidhī, and ibn 

Mājah. Declared authentic by al-Jarūd and al-Bayhaqī). Additionally, refer to al-Qurtubī‟s 

commentary in his Tafsīr (1/638-639) on the verse 2:178, and as-Subul as-Salām (2/932) 
111

 The majority opinion is that the Muslim is not killed in retaliation for the murder of a 

Dhimmī, or Kāfir under a valid covenant or treaty, according to the hadīth, in which The 

Messenger of Allāh  said, “A Muslim is not to be killed for a non-Muslim.” (Sahīh al-

Bukhārī) 

However, the Hanafī‟s argue using a Hadīth classified as weak by the scholars of Hadīth, that 

the Muslim should be killed for the murder of a Dhimmī, or Kāfir under a valid covenant or 

treaty 
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camels, and they disbelieved after they were Muslims. When a caller for help 

informed the Prophet, he sent some men in their pursuit, and before the sun 

rose high, they were brought to him. He had their hands and feet cut off, then 

he ordered for nails, which were heated and passed over their eyes, and they 

were left in the rocky desert. They asked for water, and nobody provided 

them with water until they died.”
112

 

 

القصاص؟    سقطي    متى  

WHEN IS THE QISĀS WAIVED? 

 

Allāh the Most High says, 

﴿ُُّّۗ َفَمْنُُّعِفَيُّلَُهُِّمْنُّأِّّخيِهَُّشْيٌءَُّفاتَِّباٌعُّبِالَْمْعُروِفَُّوأَّّدأٌءُّإِٔلَْيِهُّبِٕاِْحَسان 
بُِّكْمَُّوَرْحَمٌةَُُّّۗفَمِنُّأْعَتَدٰىَُّبْعَدَُّذَٰلَِكُّفَُّ نُّرَّ لَِكَُّتْخِفيٌفُّمِّ َلُهَُّعَذأٌبَُّذَٰ

ّّلَْباِبُّلََعلَُّكْمَُّتتَُّقونَُُّّأّّلِيٌمُّ ﴾َولَُكْمُّفِيُّألِْقَصاِصَُّحَياٌةَُّياُّأّْولِيُّأْلا  

… But whoever overlooks from his brother [i.e., the killer] 

anything, then there should be a suitable follow-up and 

payment to him [i.e., the deceased’s heir or legal 

representative] with good conduct. This is an alleviation from 

your Lord and a mercy. But whoever transgresses after that 

will have a painful punishment.  And there is for you in legal 

retribution [saving of] life, O you [people] of understanding, 

that you may become righteous.
113

  

 

 

                                                           
112

  Sahīh al-Bukhārī (233, 3018, 4610, 6899) and Sahīh Muslim (1671) 
113

 Al-Baqarah (2):178-179 
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Therefore, the Qisās is not carried out in the following situations: 

1. If the murderer dies before he is caught and punished 

2. If the murderer is pardoned by the family of the murdered 

3. If the murderer makes a deal with the family of the murdered (i.e. to pay 

„blood-money‟) 

4. If a free man kills a slave, according to the majority opinion 
114

 

 

The evidence for the second and third situation can be found in Allāh, the 

Most High‟s statement,  

لَِكَُّفَمْنُُّعِفَيُّلَُهُِّمْنُّأِّّخيِهَُّشْيٌءَُّفاتَِّباٌعُّبِالَْمْعُروِفَُّوأّّدَُّ﴿ َُُّّۗذَٰ أٌءُّإِٔلَْيِهُّبِٕاِْحَسان 
بُِّكْمَُّوَرْحَمٌةَُُّّۗفَمِنُّأْعَتَدٰىَُّبْعَدَُّذَٰلَِكَُّفلَُهَُّعَذأٌبُّأّّلِيمٌُّ نُّرَّ ﴾َتْخِفيٌفُّمِّ  

… But whoever overlooks from his brother [i.e., the killer] 

anything, then there should be a suitable follow-up and 

payment to him [i.e., the deceased’s heir or legal 

representative] with good conduct. This is an alleviation from 

your Lord and a mercy. But whoever transgresses after that 

will have a painful punishment.  
115

 

 

 

 

 
                                                           

114
 Abū Hanīfah and his companions say that if a man kills his own slave, he is not to be 

killed; but if a man kills somebody else's slave, he is to be killed. Yet others hold the view 

that a free person is to be killed for killing any slave. This was the opinion of (Sufyān) ath-

Thawrī and a number of the scholars of „the school of Hadīth‟. Refer to the Commentary on 

the Forty Hadīth of an-Nawawī (1/514), the commentary on the verse 2:178 in Tafsīr al-

Qurtubī (1/636-637), and Subul as-Salām (2/930-932) 
115

 Al-Baqarah (2):179 
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Types of Apostasy and the Ruling(s) on 
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The issue of apostasy (Riddah) relates to the same part of the Hadith as the 

preceding chapter covered:  

ألٕاسلامُُِّّقُِّّحَُّمُّإٔلاُّبُِّهُُّمُّوأٔموألَُّهُُّمائَيُّدُِّنُِّّموأُّمَُّصَُّعَُُّّكَُّلوأُّذألُِّعَُّٕاذأُّفَُّفَُّ  

“…Then, if they do that, their blood and wealth will be protected from me – 

except in accordance with the right of Islām…” 

In addition, the Messenger of Allāh said,  

لوهُُّفاقتُُُّّهُُّينُُّدُُِّّلَُّدَُّّنُّبَُّمَُّ  
“Whoever changes his religion (from Islām) is to be killed.” 

116
 

Apostasy in Islāmic terminology refers to the one who enters into Kufr 

(disbelief) after having been a Muslim. Entering into Kufr (after Islām) can 

be done with belief, word, or action, by committing any one of the „Nullifiers 

of Islām‟, as stated by Allāh, and His Messenger .
117

   

However, if one enters into Kufr with their beliefs alone, (without 

accompanying words or actions) no one is able to split open their hearts to 

know what they conceal. Therefore they cannot be labelled as apostates, (as 

they display Islām with their outward actions) so they are treated as 

Muslims. This is in accordance with the statement of Messenger of Allāh ,  

ُُّبطونَُهم  إٔنِّيُّلَمُّأّْوِمرُّأٔنُّأّّنَقَبَُّعنُّقُلوِبُّألنّاِسُّولاُّأُّّشقَّ
“I have not been ordered to investing ate the hearts of the people, nor to rip 

open their bellies.” 
118

 

However, Allāh knows what they conceal within their hearts and informs the 

believers about them,  

                                                           
116

 Sahīh al-Bukhārī 
117

 Please refer to books such as Shaykh Muhammad ibn „Abdul-Wahhāb‟s Nullifiers of 

Islām for further details 
118

 Sahīh al-Bukhārī and Sahīh Muslim 
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﴿ُّ ُّبُِمْؤِمنِيَن ُُّهم َُّوَما ُّأْلآِخِر َُّوبِالَْيْومِ ُّبِاللَِّه ُّأَٓمنَّا َُّيُقوُل َُّمن ُّألنَّاِس َُّوِمَن
فِيُُُّّعوَنُّأللََّهَُّوألَِّذيَنُّأَٓمُنوأَُّوَماَُّيْخَدُعوَنُّإِٔلَّاُّأّّنُفَسُهْمَُّوَماَُّيْشُعُروَنُُّيَخادُِّ

اَُُّّۖولَُهْمَُّعَذأٌبُّأّّلِيٌمُّبَِماَُّكانُوأَُّيْكِذُبونَُّ َرٌضَُّفَزأَدُهُمُّأللَُّهَُّمَرض  ﴾قُلُوبِِهمُّمَّ  

And of the people are some who say, “We believe in Allāh 

and the Last Day,” but they are not believers. They [think to] 

deceive Allāh and those who believe, but they deceive not 

except themselves and perceive [it] not. In their hearts is 

disease, so Allāh has increased their disease; and for them is 

a painful punishment because they [habitually] used to 

lie.
119

 

 

ةالردّ     نواعاأل  

TYPES OF APOSTASY 

 

   الرّدة       .1
ّ

دةالمجر (Al-Mujarradah) 

 

This refers to the apostasy that is not accompanied with any (additional) 

aggravating factors. As such, the apostate guilty of this type of apostasy does 

not harm or insult Islām or the Muslims with word or deed (such as the one 

who abandons the prayer). Once apprehended and found guilty of apostasy, 

they are detained and given three days to repent and return to Islām. If they 

do so, then they are released. However, if they refuse and insist upon Kufr, 

they are executed for their apostasy. 

 

Ibn Jarīr (at-Tabarī) recorded that ibn „Abbās said, “A man from the Ansār 

embraced Islām, but later reverted and joined the polytheists. He later 

became sorry and sent to his people to, „Ask the Messenger of Allāh for me, 

                                                           
119

 Al-Baqarah (2):8-10 
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if I can repent.‟ Then (the verse), How shall Allāh guide a people who 

disbelieved after their belief  until, For indeed, Allāh is Forgiving and 

Merciful  was revealed and his people sent word to him and he re-embraced 

Islām.
120

 

Mālik narrated to me from „Abdur-Rahmān ibn Muhammad ibn „Abdullāh 

ibn „Abdul-Qārī that his father said, “A man came to „Umar ibn al-Khattāb 

from Abū Musa al-„Ash‟arī. „Umar asked after various people, and he 

informed him. Then „Umar inquired, „do you have any recent news?‟ He 

said, „Yes. A man has become a Kāfir after his Islām.‟ „Umar asked, „What 

have you done with him?‟ He said, „We let him approach and struck off his 

head.‟ „Umar said, „didn‟t you imprison him for three days and feed him a 

load of bread every day and call on him to repent, that he might turn in 

repentance and return to the command of Allāh?‟ Then „Umar said, „O 

Allāh! I was not present and I did not order it and I am not pleased since it 

has come to me!‟” 
121

 

Ibn Qudāmah said in al-Mughnī (9/18), “The apostate should not be put to 

death until he has been asked to repent three times. This is the view of the 

majority of scholars, including „Umar, „Alī, „Atā‟, an-Nakhā‟ī, Mālik, ath-

Thawrī, al-Awzā‟ī, Ishāq, and others. (This is) because apostasy comes about 

because of a doubt, and cannot be dispelled in an instant, (therefore) time 

                                                           
120

 At-Tabarī (6/572), in Tafsīr ibn Kathīr 2/205 

The complete verses are in Sūrah Āl „Imrān (3:86-89),  

َُّوَجاَءُهُمُّ﴿ ُّألرَُّسوَلَُّحقٌّ اَُّكَفُروأَُّبْعَدُّإِٔيَمانِِهْمَُّوَشِهُدوأُّأّّنَّ َكْيَفَُّيْهِديُّأللَُّهَُّقْوم 
َناُتَُُّّۚوأللَُّهَُّلاَُّيْهِديُّألُّْ َُّعَلْيِهْمُّلَْعَنَةُّأللَِّهَُُُّّّقْوَمُّألظَّالِِمينَُّألَْبيِّ َِٰئَكَُّجَزأُؤُهْمُّأّّنَّ أّْولَ

ُفَُّعْنُهُمُّألَْعَذأُبَُّوَلاُُّهْمُّ َوألَْمَلائَِكِةَُّوألنَّاِسُّأّّْجَمِعيَنَُُّّخالِِديَنُِّفيَهاَُّلاُُّيَخفَّ
ُّأللََّهَُّغُفوٌرُّرَِّحيمٌُّإِٔلَّاُّألَِّذيَنَُّتاُبوأُِّمنَُّبْعِدَُّذَٰلَِكَُّوأّّْصَلُحوأُّفَُُُّّينَظُروَنُّ نَّ ﴾ٕاِ  

How shall Allāh guide a people who disbelieved after their belief and had witnessed that 

the Messenger is true and clear signs had come to them? And Allāh does not guide the 

wrongdoing people.  Those – their recompense will be that upon them is the curse of Allāh 

and the angels and the people, all together.  Abiding eternally therein. The punishment will 

not be lightened for them, nor will they be reprieved.  Except for those who repent after 

that and correct themselves. For indeed, Allāh is Forgiving and Merciful.   
121

 Al-Muwatta‟ 
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should be allowed for the person to rethink the matter, and the best length of 

time is three days.” 

 

لظةالمغلرّدة    ا .2  (Al-Mughaladhah) 

 

This occurs when the apostate adds additional crimes, which harm Islām and 

the Muslims, to his or her apostasy. Therefore, in this case the apostate(s) is 

considered to be actively fighting against Allāh and His messenger .
122

 If 

the leader of the Muslims catches this apostate before they repent, then they 

are killed after being found guilty (regardless if they eventually repent after 

being caught). They are not granted time to repent nor granted security.  

 

Evidence for this is in the following verse, in which Allāh the Almighty says,  

 

أُّأّّنُُّيَقتَّلُوأُّ﴿ ّّْرِضَُّفَساد  إِٔنََّماَُّجَزأُءُّألَِّذيَنُُّيَحارُِبوَنُّأللََّهَُّوَرُسولَُهَُّوَيْسَعْوَنُّفِيُّأْلا
ُّأّّْوُُّينَفْوأُِّمنَُّ ْنُِّخَلاف  ّّْرِضَُُّّۚذَٰلَِكُُّّأّّْوُُّيَصلَُّبوأُّأّّْوُّتَُقطََّعُّأّّْيِديِهْمَُّوأّّْرُجلُُهمُّمِّ أْلا

نَْياَُُّّۖولَُهْمُّفِيُّأْلآِخَرِةَُّعَذأٌبَُّعِظيٌمُّ إِٔلَّاُّألَِّذيَنَُّتاُبوأُِّمنُُّّلَُهْمُِّخْزٌيُّفِيُّألدُّ
ُّأللََّهَُّغُفوٌرُّرَِّحيمٌُّ ﴾َقْبِلُّأّّنَُّتْقِدُروأَُّعَلْيِهْمَُُّّۖفاْعلَُموأُّأّّنَّ  

Indeed, the penalty for those who wage war against Allāh 

and His Messenger and strive upon earth [to cause] 

corruption is none but that they be killed or crucified or that 

their hands and feet be cut off from opposite sides or that 

they be exiled from the land. That is for them a disgrace in 

this world; and for them in the Hereafter is a great 

punishment.  Except for those who return [repenting] before 

you overcome [i.e. apprehend] them. And know that Allāh is 

Forgiving and Merciful.
123
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 This may be done with the actions, tongue, money, or the intellect 
123

 Al-Mā‟idah (5):33-34 
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Likewise, in the lifetime of the Prophet   the following incident took place: 

،ُّأّّْوَُّقاَل:ُُّعَرْيَنَة،َُّولاَُّأّّْعَلُمُهُّإِٔلَّاَُّقاَل:ُِّمْنُّ اُِّمْنُُّعْكل  َُّرْهط  :ُّأّّنَّ َعْنُّأّّنَِسُّْبِنَُّمالِك 
،َُّوأَّّمَرُهْمُّأّّْنُّ َُّصلَّىُّأللُهَُّعَلْيِهَُّوَسلََّمُّبِلَِقاح  ،َُّقِدُموأُّألَمِديَنَةَُّفاَّّمَرُّلَُهُمُّألنَّبِيُّ ُعْكل 

أِعَي،َُّوأْسَتاقُوأَُّيْخُرُجوأَُّفَيْشَربُُّ وأُِّمْنُّأّّْبَوألَِهاَُّوأّّلَْبانَِهاَُّفَشِرُبوأَُّحتَّىُّإَِٔذأَُّبِرئُوأَُّقَتلُوأُّألرَّ
َُّصلَّىُّأللُهَُّعلَْيِهَُّوَسلََّمُُّغْدَوة ،َُّفَبَعَثُّألطََّلَبُّفِيُّإِْٔثِرِهْم،َُّفَماُّ ألنََّعَم،َُّفَبَلَغَُّذلَِكُّألنَّبِيَّ

َفاَّّمَرُّبِِهْمَُّفَقَطَعُّأّّْيِدَيُهْمَُّوأّّْرُجَلُهْمَُّوَسَمَرُّأّّْعُيَنُهْم،َُّفاّْلُْقوأُُّّ.َءُّبِِهمُّْأْرَتَفَعُّألنََّهاُرَُّحتَّىُِّجي
ِةَُّيْسَتْسُقوَنَُّفلاَُُّيْسَقْونَُّ َقاَلُّأُّّبوُّقِلاََبَة:َُّهُؤلاَِءَُّقْوٌمَُّسَرقُوأَُّوَقَتلُوأَُّوَكَفُروأَُّبْعَدُُّّ.بِالَحرَّ

َرُسولَهُُّإِٔيَمانِِهْم،َُّوَحاَرُبوأُّأللََّهُّوَُّ  
Anas said, “Some people of „Ukl or „Urayana tribe came to Madinah and its 

climate did not suit them. Therefore, the Prophet ordered them to go to the 

herd of camels and to drink their milk and urine (as a medicine). So they 

went as directed and after they became healthy, they killed the shepherd of 

the Prophet and drove away all the camels. The news reached the Prophet 

early in the morning and he sent (men) in their pursuit who captured them 

and brought them at noon. He then ordered to cut their hands and feet (and it 

was done), and their eyes were branded with heated pieces of iron. They 

were put in „al-Harra‟ and when they asked for water; no water was given to 

them.” Abū Qilabah said, “Those people committed theft and murder, 

became infidels after embracing Islām and fought against Allāh and His 

Messenger.” 
124

  

 

… 

 

Shaykh al-Islām ibn Taymiyyah said regarding the apostate, “the difference 

between the apostate found guilty of Riddah al-Mujarradah, is that he is 

killed unless he repents, and the apostate found guilty of Riddah al-

                                                           
124

 Sahīh al-Bukhārī 
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Mughaladhah, is that he is killed without being asked to repent.” (i.e. even if 

he or she does repent to Allāh the Most Merciful after they are apprehended, 

it does not prevent their execution).
125

 

 

نيالمرتد     نواعاأل  

TYPES OF APOSTATES 

 

 

The apostates can be divided into two categories, and this directly relates to 

how they are dealt with in terms of the force that the state employs to bring 

them to justice. They are: 

 

(The apostate who is under the authority of the state)  عليه   مقدورال .1
126

  

الممتنعة     الطائفة .2   (The „Rebelling Party‟) 
127

  

 

 المقدور    عليه

THE APOSTATE WHO IS UNDER THE AUTHORITY OF THE 

STATE 

 

This is the apostate that has been brought under the authority and control of 

the Islāmic state and its judicial system. The Hadd for apostasy is established 

upon them, however with this type of apostate, it is obligatory to clarify the 

matters of the religion that they fell into confusion about, and that, they have 

                                                           
125

 Majmū‟ al-Fatāwā 
126

 i.e. they do not resist and fight against the authority of the legitimate ruler, therefore the 

state is able to apprehend and try them in an Islamic court. 
127

 i.e. they refuse any attempts the state makes to apprehend them for their crimes, and 

actively resist arrest by threat or by force. 
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fallen into apostasy because of their misunderstanding of Islām. It is also 

obligatory to encourage them to repent, and thus return to Islām.
128

 This is in 

contrast to the „abstaining‟ apostate who is out of the authority and control of 

the Islāmic state, such being that the Hadd is not able to be carried out upon 

them, neither are the Shar‟ī proofs able to be conveyed and established as 

evidence against him, as he is actively resisting capture. 

 

 الطائفة    الممتنعة

THE ‘REBELLING PARTY’ 

 

Imtinā‟ah (rebellion) is of two types; the first is of the one who abandons an 

aspect(s) of the Sharī‟ah. Such as the one who refuses to pay the zakāh, or to 

fast (in Ramadhān), but practices the rest of the acts prescribed in the 

Sharī‟ah. The second is the one who abandons from the religion in its 

entirety. As such, those from this category are brought to justice only after 

they are fought against, and physically subdued. 

This rebellion can take the following forms: 

1. Abandoning the land of the Muslims (Dār al-Islām), for the land of the 

Kuffār (Dār al-Kufr), or abandoning the friendship and alliance of the 

Muslims for that of the Kuffār. 

 

2. Rebelling from, and resisting against the authority of the Muslim leader 

by force, such as in the case of an armed rebellion. This is a group that 

has not, like the previously mentioned group, left the Muslims and joined 

                                                           
128

 Depending on the nature of their apostasy, the Hadd may be waived upon their 

repentance, such as the one who falls into apostasy because of his/her abandonment of the 

prayer; if he/she repents and resumes praying, they are not to be punished. Alternatively, it 

may still be carried out, regardless of their repentance or not. Such as the one who curses the 

Prophet , or spies against the Muslims on behalf of the Kuffār. In this case, the difference 

is that the one who repents is executed for his crime, but is still considered a Muslim, while 

the unrepentant is executed for their crime as an apostate. 
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the camp of the Kuffār , but has remained amongst the Muslims (in Dār 

al-Islām), but instead has forcibly resisted the authority of the state by 

employing the deterrent of force, or by actually fighting upon their 

falsehood and evil.  

 

However, according to Shaykh al-Islām ibn Taymiyyah, if a person from this 

group should repent and hand themselves over to the authorities, he would 

revert back to being from the first category (al-Maqdūr „alay).
129

 

 

ستتابة      المرتد  ؟يهل      

SHOULD THE APOSTATE BE CALLED UPON TO 

REPENT? 

 

The repentance referred to here has two stages: 

1. The first stage is, to make clear the conditions and evidence (Hujjah) 

against the one that committed a statement or action of disbelief (Kufr). 

So, if someone commits an act of Kufr, the scholars are obliged to 

examine their case to see if there are any conditions, and/or factors 

present that would prevent the ruling of Kufr from being levelled upon 

the individual(s), even though they did an act of Kufr.
130

  

 

Shaykh Ibn Taymiyyah says, “As for the four compulsory acts; if someone 

denies one of them after the Hujjah (proof) has been made plain to him, then 

he is a Kāfir. Likewise, if someone was to deny the prohibition of one of the 

prohibited (harām) acts that are known, and agreed upon everywhere to be 

Harām, like (sexual) immorality, oppression, lying, intoxicants, and the like. 

As for those who have not received the Hujjah, like someone new to Islām, 

                                                           
129

 Refer to Sārim al-Maslūl 
130

 For example, a person may commit an act of Kufr (that is somewhat obscure to the 

majority of Muslims) out of ignorance [i.e. they thought that it was permissible to do], or 

they were insane, or because they were forced to do so by an oppressor. 
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or someone that lives in a distant area where the call of Islām has not 

reached, or made a mistake by thinking that those who believe and do good 

deeds are not prohibited from drinking alcohol, as those who „Umar (ibn al-

Khattāb) asked to repent and their likes. They are requested to repent and the 

Hujjah is explained to them. If they are stubborn upon their previous belief 

(or act), then they become Kuffār, however the ruling (of disbelief) isn‟t 

applied to them before this (process) takes place.”  

The above steps are Wājib to be taken in the case of the one who is under the 

authority of the state.  

As for the „mumtani‟ah‟, then there is no need for the state to request their 

repentance because they have travelled (out of the reach of the state‟s 

authority) to reside amongst the Kuffār, or they are resisting the authority of 

the state by force. 

2. The second stage of the „repentance,‟ is encouraging those ruled to be 

apostates to repent and return to Islām. Allāh, the Glorified, says,  

 

… they had said the word of disbelief and disbelieved after 

their [pretence of] Islām  until, … So if they repent, it is 

better for them...
131

  

 

 

 

                                                           
131

 At-Tawbah (9):74. The complete verse is,  

وأُّ﴿ َيْحِلُفوَنُّبِاللَِّهَُّماَُّقالُوأَُّوَلَقْدَُّقالُوأَُّكِلَمَةُّألُْكْفِرَُّوَكَفُروأَُّبْعَدُّإِْٔسَلاِمِهْمَُّوَهمُّ
لُوأَُُّّۚوَماَُّنَقُموأُّإِٔلَّاُّأّّْنُّأّّْغَناُهُمُّأللَُّهَُّوَرُسولُُهُِّمنَُّفْضِلِهَُُّّۚفٕاِنَُّيُتوُبوأَُّيُكُّبَِماُّلَْمَُّيَنا

نَْياَُّوأْلآِخَرِةَُُّّۚوَماُّلَُهْمُِّفيُّ اُِّفيُّألدُّ اُّأّّلِيم  ْبُهُمُّأللَُّهَُّعَذأب  أُّلَُّهْمَُُّّۖوإِٔنَُّيَتَولَّْوأُُّيَعذِّ َخْير 
َُّوَلاُّنَُّ ّّْرِضُِّمنَُّولِيٍّ ﴾ِصير ُّأْلا  

They swear by Allāh that they did not say [anything against the Prophet] while they had 

said the word of disbelief and disbelieved after their [pretence of] Islām and planned that 

which they were not to attain. And they were not resentful except [for the fact] that Allāh 

and His Messenger had enriched them of His bounty. So if they repent, it is better for 

them; but if they turn away, Allāh will punish them with a painful punishment in this 

world and the Hereafter. And there will not be for them on earth any protector or helper.  
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He also says,  

 

How shall Allāh guide a people who disbelieved after their 

belief…  until He says, … Except for those who repent after 

that and correct themselves...
132

 

 

ستتاب     المرتد  ؟ي     عىل    القاضي   أن   جبيهل       

IS IT WĀJIB FOR THE JUDGE TO ASK THE APOSTATE TO 

REPENT? 

 

There are two opinions concerning this. The first states that it is 

recommended for those in authority to request the one found guilty of 

apostasy to repent, while the second argues that it is compulsory (Wājib) to 

seek their repentance. The preceding narration of „Umar (ibn al-Khattāb) 

recorded in al-Muwatta is used to support the second opinion, and this is the 

correct opinion, and Allāh knows best.
133

 

 

مرتدال     لتوبة ا   كيفية    

HOW DOES THE APOSTATE REPENT? 

 

It is not sufficient for the apostate to reaffirm and utter the Shahādah, rather 

the apostate is required to rectify the action, word, or belief that was the 

cause of their apostasy. For example, if a person abandoned the prayer, 

                                                           
132

 Āl „Imrān (3):86-89 
133

 However, this does not necessarily cause their punishment to be waived, such as the one 

guilty of cursing or disparaging the Messenger , the spy, and the one who aids the Kuffār 

against the Muslims 
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he/she must return to performing the prayer. While if they publically 

proclaimed Allāh to have a son, they must publically proclaim Him to be free 

from such falsehood. Moreover, if they disbelieved in the Jinn, they must 

now believe in the Jinn. Failing to do such will render their „repentance‟ 

unacceptable.
134
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 Evidence for this is found in the noble verses (2:160),  

أُبُّألرَِّحيمُُّ﴿ َِٰئَكُّأُّّتوُبَُّعَلْيِهْمَُُّّۚوأّّنَاُّألتَّوَّ ﴾إِٔلَّاُّألَِّذيَنَُّتاُبوأَُّوأّّْصَلُحوأَُّوَبيَُّنوأَُّفاّْولَ  
Except for those who repent and correct themselves and make evident [what they 

concealed]. Those - I will accept their repentance, and I am the Accepting of repentance, 

the Merciful.  

And (3:89), 

ُّأللََّهَُّغُفوٌرَُّرِحيمٌُّ﴿ نَّ ﴾إِٔلَّاُّألَِّذيَنَُّتاُبوأُِّمْنَُّبْعِدَُّذَٰلَِكَُّوأّّْصَلُحوأَُّفٕاِ  
Except for those who repent after that and correct themselves. For indeed, Allāh is 

Forgiving and Merciful.  

Ibn Kathīr says in his tafsīr regarding the apostate‟s repentance, “That he rectifies whatever 

he wronged from whatever he is able to.” Also, refer to Tafsīr al-Qurtubī (1/586 and 2/493) 

This point refutes the misguided claims of the neo-Murji‟ah, who argue that even if the rulers 

of the Arab world do commit acts of apostasy (by abandoning, rejecting, and replacing the 

Sharī‟ah, and aiding and allying with the enemies of Islām against the Muslims), every time 

they perform the prayer, they have re-entered Islām (as the Shahādah is pronounced as part 

of the „Tahiyyāt‟). Therefore, no one can ever label them, or deal with them as apostates! 

This claim is further refuted by ibn Qudāmah, in al-Mughnī, who cites the opinions of Imām 

Mālik, al-Layth (ibn Sa‟d), Ishāq, Abū Hanīfah, and Abū Bakr, who did not accept the 

repentance of the Zindīq (the one who displays acts of Kufr, but nevertheless maintains he is 

still a Muslim) or the person who apostates repeatedly. He (ibn Qudāmah) then cited the 

verse (4:137),  

أَُّلْمَُّيُكِنُّأللَُّهُّ﴿ ُّأْزَدأُدوأُُّكْفر  َُّكَفُروأُّثُمَّ ُّأَٓمُنوأُُّثمَّ َُّكَفُروأُّثُمَّ ُّألَِّذيَنُّأَٓمُنوأُّثُمَّ إِٔنَّ
﴾لَِيْغِفَرُّلَُهْمَُّولاُّلَِيْهِدَيُهْمَُّسِبيلا  

Indeed, those who have believed then disbelieved, then believed, then disbelieved, and 

then increased in disbelief - never will Allāh forgive them, nor will He guide them to a 

way.  
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بةراالمح     فئةال  الحكم       

Ruling on the „Warring Party‟135
 

 

                                                           
135

 These are those referred to by Allāh the Exalted in the verses (5:33-34), 

أُّأّّنُُّيَقتَّلُوأُّأّّْوُّإِٔنََّماَُّجَزأُءُّألَِّذيَنُُّيَحارُِّ﴿ ُبوَنُّأللََّهَُّوَرُسولَُهَُّوَيْسَعْوَنُِّفيُّأْلاّّْرِضَُّفَساد 
ّّْرِضَُُّّۚذَٰلَِكُّلَُهْمُّ ُّأّّْوُُّينَفْوأُِّمَنُّأْلا ْنُِّخَلاف  ُيَصلَُّبوأُّأّّْوُّتَُقطََّعُّأّّْيِديِهْمَُّوأّّْرُجلُُهمُّمِّ

نَْياَُُّّۖوَلُهْمُِّفيُّأْلآِخَرِةَُّعَذأٌبَُّعظُِّ إِٔلَّاُّألَِّذيَنَُّتاُبوأُِّمنَُّقْبِلُّأّّنُُّّيٌمُِّخْزٌيُِّفيُّألدُّ
ِحيمٌُّ ُّأللََّهَُّغُفوٌرُّرَّ ﴾َتْقِدُروأَُّعَلْيِهْمَُُّّۖفاْعَلُموأُّأّّنَّ  

Indeed, the penalty for those who wage war against Allāh and His Messenger and strive 

upon earth [to cause] corruption is none but that they be killed or crucified or that their 

hands and feet be cut off from opposite sides or that they be exiled from the land. That is 

for them a disgrace in this world; and for them in the Hereafter is a great punishment. 

Except for those who return [repenting] before you overcome [i.e., apprehend] them. And 

know that Allāh is Forgiving and Merciful.

Refer to al-Jāmi‟ al-Ahkām (3/508-519) for a full discussion on the contents of this chapter in 

al-Qurtubī‟s Tafsīr of the above verse 
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In the preceding chapter, the actions that permit the (legitimate) spilling of 

the Muslim‟s blood were cited. We will now discuss the case of the „Warring 

Party‟ (at-Tā‟ifah al-Muhāribah) - another category of Muslims who Islām 

permits the spilling of their blood because of their crimes. 

Ahl al-Hirrābah
136

 in Islāmic terminology refers to a people who „cut the 

road‟.
137

 In reality, this refers to the armed highway robbers, bandits, and 

criminals, residing in Dār al Islām, that rebel from the authority of the state 

(and the laws of Islām). Their rebellion consists of shedding the blood, 

robbing, generally terrorising, and/or assaulting the honour of the Muslims 

living in Dār al-Islām. 

Scholars of Fiqh have stipulated the following conditions for Hirrābah:
138

 

1. The laws (and authority) of Islām (the Sharī‟ah) is binding (Al-Iltizām) 

upon them
139

 

2. They are Mukallaf  

3. They are armed 

4. They operate in remote areas
140

 

5. They are male 

6. Their crimes are Mujahharah (blatant and outright)
141
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  Lit. the warring people :(Ahl al-Hirrābah) أٔهلُّألحرأبة 

137
 In Arabic, the term قطّاعُّألطريق is used 

138
 Refer to al-Jāmi‟ al-Ahkām, 3/508-519  

139
 Such as for those that live under the authority of the Islāmic state or country 

140
 Such as those that operate in the deserts or mountains, distant from the reach of the state‟s 

authority 
141

 i.e. their crimes do not involve deception, trickery, or the likes (i.e. they do not stealthily 

steal, but rather they forcefully rob). The word „jahharah‟ is used in the verses (2:55-56),  

اِعَقُةَُّوإِْٔذُّقُْلُتْمُّ﴿ َُّفاَّّخَذْتُكُمُّألصَّ َياُُّموَسىُّٰلَنُّنُّْؤِمَنَُّلَكَُّحتَّىُّٰنََرىُّأللََّهَُّجْهَرة 
نَُّبْعِدَُّمْوتُِكْمَُّلَعلَُّكْمَُّتْشُكُرونََُُّّوأّّنُتْمَُّتنُظُروَنُّ َُّبَعْثَناكُمُّمِّ ﴾ثُمَّ  

And [recall] when you said, “O Moses, we will never believe you until we see Allāh 

jahharah (outright)”; so the thunderbolt took you while you were looking on. Then We 

revived you after your death that perhaps you would be grateful.  
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 الملتزمني

AL-MULTAZIMĪN 

 

Those who the laws of Islām are binding upon (al-Multazimīn) are the 

Muslims and ahl adh-Dhimmah who live under the protection and authority 

of the Islāmic state and are required (by law) to abide by the Sharī‟ah.  

 

The ahl al-Harb and the Kuffār under the protection of covenants of security 

or peace treaties (with the Muslims) are not regarded as being from at-

Tā‟ifah al-Muhārribah. Even if they do shed the blood, steal, and/or assault 

the honour of the Muslims living in Dār al-Islām, it is already Wājib upon 

the Muslims to fight (wage Jihād against) the Harbī.
142

 In addition, if those 

under treaties/covenants commit any acts that invalidate any of the 

conditions of treaties/covenants, they revert to being from the Muhāribīn,
143

 

thus legitimising their blood and wealth for the Muslims. 

 

 

 التكليف

TAKLĪF 

 

 

This means that the Muhārib is Mukallaf (Islamically deemed responsible for 

their actions). This consists of two factors: 

1. Above the age of puberty 

2. Of sound mind (i.e. not insane) 

                                                           
142

 As Allāh has commanded the believers in Sūrah at-Tawbah (9:5), 

ّّْشُهُرُّأ﴿ َذأُّأْنَسَلَخُّأْلا لُْحُرُمَُّفاْقُتلُوأُّألُْمْشِرِكيَنَُّحْيُثَُّوَجْدتُُموُهْمَُّوُخُذوُهْمَُّفٕاِ
َُّمْرَصد ُّ ﴾َوأْحُصُروُهْمَُّوأْقُعُدوأُّلَُهْمُُّكلَّ  

And when the sacred months have passed, then kill the polytheists wherever you find 

them and capture them and besiege them and sit in wait for them at every place of 

ambush.  
143

 Muhārribīn ( ربيناألمح)  : pl. of Muhārib  ( (محارب
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 المسّلح

ARMED 

 

This condition stipulates that weapons be employed in the commission of 

their crimes and rebellion. The Hanafī‟s and Hanbalī‟s state that this is a 

condition, even if these weapons only consist of sticks and rocks. However, 

other scholars including those from the Mālikī and Shāfi‟ī schools of thought 

do not consider the carrying of weapons to be a requirement. They state that 

merely the taking of wealth by force is sufficient to include these criminals 

under this category, even if they do not possess anything other than the 

strength of their own hands. 

 

 

هبا     ويميون     إلهيا     ينحازون    بدار    العدل      دار    عن     يعتزلوا   

THEY OPERATE IN REMOTE AREAS 

 

 

This is the opinion of the Hanafī and Hanbalī schools of thought. However 

the rest of the schools; the Mālikī and Shāfi‟ī, and also some of the scholars 

of the aforementioned schools (Hanafī and Hanbalī), argue that this should 

not be a condition. Therefore, if wealth is taken and blood is spilled 

unlawfully using force, then this is sufficient even if it were in areas under 

the full control and authority of the Islāmic state, and they are intermingled 

with the obedient Muslims. 

 

 ذكورية

MALE 

 

 

However, in reality the Hanafī‟s are the only ones to stipulate this condition. 

The Mālikī‟s, Hanbalī‟s, and Shāfi‟ī‟s, all agree that if a woman were to 
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engage in such activities she would be treated and dealt with in just the same 

manner as the man would be. 

 

ّهرةاالمج  

AL-MUJᾹHHARAH 

 

 

This means that the robberies (and other crimes) are enacted in an outright 

and blatant manner, with the victims being forced to give up their wealth, 

property, or belongings, under threat. As opposed to the one who sneaks and 

steals without the victim‟s knowledge. In this case, the crime would fall 

under the category of theft. 
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حاربنيالمالعقوبة       

THE PUNISHMENT FOR AT-TĀ’IFAH AL-MUHᾹRIBAH 

 

The scholars of Fiqh have agreed that the ones that (illegitimately) engage in 

the spilling of blood and seizing the wealth forcefully are executed as a 

recompense for their crimes.  

The punishment is not waived, nor is repentance excepted, if those in 

authority apprehend them before they repent to Allāh and amend their ways, 

abandoning their former criminal lifestyles.
144

 

Their punishment is a Hadd from the Hudūd of Allāh. The evidence for this 

is in the statement of Allāh, the Most Just,  

ّّْرِضَُّفَسا﴿ أُّأّّنُُّيَقتَّلُوأُّإِٔنََّماَُّجَزأُءُّألَِّذيَنُُّيَحارُِبوَنُّأللََّهَُّوَرُسولَُهَُّوَيْسَعْوَنُّفِيُّأْلا د 
ّّْرِضَُُّّۚذَٰلَِكُّ ُّأّّْوُُّينَفْوأُِّمَنُّأْلا ْنُِّخَلاف  أّّْوُُّيَصلَُّبوأُّأّّْوُّتَُقطََّعُّأّّْيِديِهْمَُّوأّّْرُجلُُهمُّمِّ

نَْياَُُّّۖولَُهْمُّفِيُّأْلآِخَرِةَُّعَذأٌبَُّعِظيٌمُّ إِٔلَّاُّألَِّذيَنَُّتاُبوأُِّمنُُّّلَُهْمُِّخْزٌيُّفِيُّألدُّ
ُّأللََّهَُّغُفوٌرُّرَِّحيمٌَُّقْبِلُّأّّنَُّتْقِدُروأُّعَُّ ﴾َلْيِهْمَُُّّۖفاْعلَُموأُّأّّنَّ  

Indeed, the penalty for those who wage war against Allāh 

and His Messenger and strive upon earth [to cause] 

corruption is none but that they be killed or crucified or that 

their hands and feet be cut off from opposite sides or that 

they be exiled from the land. That is for them a disgrace in 

this world; and for them in the Hereafter is a great 

punishment. Except for those who return [repenting] before 

                                                           
144

 However, even if they do repent before they are apprehended, they are still required to 

return any rights of the Muslims that they have violated. Therefore they may still be 

executed, not as a punishment for the their banditry, but as Qisās (retaliation) for their killing 

a soul that Allāh has forbidden. 
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you overcome [i.e., apprehend] them. And know that Allāh is 

Forgiving and Merciful
145

 

 

As found in the above verse, four punishments are mentioned: 

1. Execution 

2. Crucifixion 

3. Amputating the hands and feet from opposite sides, and 

4. Exile 

 

Some of the Salaf said that it was up to the ruler to choose any one of the 

four punishments according to which he deemed was most beneficial 

according to the situation. However, the majority of the Islāmic scholars 

differed with this. They said that the one(s) who robbed and killed their 

victims should be executed and crucified, the ones who robbed their victims 

without killing them should have their hands and feet amputated from 

opposing sides, while those who prevented people from travelling freely and 

generally terrorising and molesting them, without killing or robbing should 

be exiled from the land. This is the opinion of the Shāfi‟ī, Hanbalī, and some 

from the Hanafī school of thought. However, the Shāfi‟ī‟s regard the 

punishment of exile as a „discretionary punishment‟
146

  that may be dropped 

by the ruler if he sees a benefit in that.
147

  

 

؟  العقوبة     ذتنفي     كيفية  

HOW IS THE PUNISHMENT TO BE CARRIED OUT? 

 

As has been mentioned, the scholars have stated that the one(s) who 

prevented people from travelling along the route(s) and terrorised them 

without killing or robbing should be banished and exiled from the land.  
                                                           

145
 Al-Mā‟idah (5):33-34 

146
 i.e. not Wājib 

147
 Refer to al-Jāmi‟ al-Ahkām (3/512-514) 
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The punishment of execution should be carried out, according to the majority 

of scholars; the Hanafī‟s, Mālikī‟s, and one opinion from the Shāfi‟ī and 

Hanbalī schools, as a Hadd.
148

 Therefore, regardless of the manner in which 

the victim(s) are murdered, the killer is executed with the sword.
149

 The 

second opinion, that of Shāfi‟ī and some of the Hanbalī‟s is that the 

punishment should be carried out as a Qisās. So, in whatever way the killer 

murdered he should be executed in the same fashion. 

Concerning the punishment of crucifixion, the Hanafī and Mālikī schools say 

that the offender(s) should be crucified alive, and then executed while they 

are in that state (i.e. being crucified). While the Shāfi‟ī‟s state that the 

offender(s) should be crucified alive, then brought down and executed. 

However, the Hanbalī‟s and some of the Shāfi‟ī‟s reason that, the offender(s) 

should be executed first and then crucified.  

After being crucified for three days
150

  and executed, they should be washed, 

wrapped in white sheets, prayed over and then buried.
151

 Although, those 

scholars that ruled that crucifixion should take place after execution, say that 

the offender(s) should be executed, then washed, wrapped in white sheets, 

prayed over, crucified, and then buried. 

In the case of amputation, the right hand and left foot should be 

amputated.
152

 

 

 

 

 

                                                           
148

 As opposed to Qisās (Legal retaliation), in which the offender is punished in the same way 

that he/she killed or wounded their victim(s) 
149

 i.e. their heads are amputated with one strike of a sharp sword. Ibn Qudāmah says in al-

Mughnī, “They are killed with the sword, as it is the instrument of execution.”  
150

 Most of the scholars state that the crucifixion should not be for longer than three days 
151

 In accordance with Islāmic burial rites 
152

 The hand should be amputated at the wrist, and the foot should be amputated at the ankle 

and then cauterised (or the like, so the amputee does not bleed to death) 
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؟  الحّد      تسقط    متى  

WHEN IS THE PUNISHMENT WAIVED? 

 

The punishment is waived for such individuals who repent (and amend their 

ways) before they are apprehended. The evidence for this is in the statement 

of Allāh, the Most Kind:  

ُّأللََّهَُّغُفوٌرُّرَِّحيمٌُّ﴿ ﴾إِٔلَّاُّألَِّذيَنَُّتاُبوأُِّمنَُّقْبِلُّأّّنَُّتْقِدُروأَُّعَلْيِهْمَُُّّۖفاْعَلُموأُّأّّنَّ  

… Except for those who return [repenting] before you 

overcome [i.e., apprehend] them. And know that Allāh is 

Forgiving and Merciful
153

 

Nevertheless, according to the majority of scholars, the rights of the victims 

must be recompensed, and cannot be waived merely because of the 

offender‟s repentance. Therefore, if someone kills, then the punishment for 

this is not waived except if the family of the deceased forgive the killer or 

make a deal, likewise for the one who injures, or steals the wealth of another 

Muslim. 

 

 

 

 

 

 

 

                                                           
153

 Al-Mā‟idah (5):34 
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بة
ّ

 الحكم      الطائفة      المحر

THE ISLĀMIC RULING ON  

AT-TĀ’IFAH AL-MUHᾹRIBAH 

 

The Islāmic ruling on the Muslim who does not commit any of the nullifiers 

of Islām, but commits major sins, such as the forceful seizing of 

impermissible wealth and shedding impermissible blood terrorising and 

fighting against the Muslims,
154

 is that it is Wājib to fight against such a 

person/people in order to avert their harm from the Muslims. If apprehended 

before they repent, their punishment(s) are as have already been discussed. 

However, if they repent before they are apprehended, then the punishment is 

to be waived according to the Noble Qur‟ān. 

Shaykh al-Islām Ibn Taymiyyah, may Allāh have mercy upon him, states, “If 

a rebellious group, although belonging to Islām, refuses to comply with clear 

and universally accepted commands, all Muslims agree that Jihād must be 

waged against them, in order that the religion will be for Allāh in totality.”
155

  

As such, Allāh said,  

يُنُّكُلُُّهُّلِلَّهُِّ﴿ ﴾َوَقاتِلُوُهْمَُّحتَّىَُّٰلاَُّتُكوَنُّفِْتَنٌةَُّوَيُكوَنُّألدِّ  
And fight them until there is no fitnah and [until] the 

religion, all of it, is for Allāh.  
156

 

 

 

 

                                                           
154

 i.e. Crimes that put the offender in to the category of at-Tāifah al-Muharribah 
155

 As-Siyāsah as-Shar‟īah, p.160 
156

 Al-Anfāl (8):39 
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